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EDITORIAL NOTE 


TfiE object of ike editor of this series is tf very defntte one. He 
desires above all things that in their hutnhle these books shat! 
be the ambassadors of good^mlt and understanding hetiveen. East and 
Westt the old ivorld of Thought and the neu^ of Action. He is ooft- 
jident that a deeper knotvkdge of the great ideals and lofiy phiios<fpby 
of Grimtal thought may help to a revival of that true spirit of Charity 
which'neither despises nor fears the nation of another creed and colour. 

L. GRAt^MBR-^YHO. 

50, Albemarle S™0BT> 

LOMI?OK> W.I+ 


INTRODUCTION 


Theeue are many book& on the twin doctriiiK of Karma and 
RebirchT bat the tendency of each new publication h to present 
die subject as more and more mechanicaJH tmtil so nearly does 
diis timeless, aniversal Law approximate to a soulless Fate that 
what is in &ct a rei^ of law becomes a reign of terrotj and 
eompassiem, desciihcdin The of the Silence as the Law of 
Laws, eternal Harmony is utterly ignored. The cause of 
this degradation is probably twofold ; firsts the general tendency 
of Western tliought to materialize whatever spiritual principles 
swim into its henj and secondly^ the increasing departure from 
the available sources of our Jcnowledge of the doctrines with 
die coirre^onding reliance of each writer on previous text¬ 
books ancf his own ideas. 

In the most Western writers on the subject ccmfinc 

themselves to the lower knowledge” described by the 
Vedanta philosophers, which is suiScient for those toc^ lazy to 
awaken in themselves the higher centres from which alone the 
“higher knowledge” may bt seen. But though the kw of 
Karma must* On, its own planc^ remain to us uoknowablc, 
a droughtful study of the sources ftora whdeh our Icnowledge 
is derived wfll give the genuine student a vision of essential 
principles which, if not yet of the “ higher knowledge ” reserved 
For the few* may serve to awaken the higher centres through 
whichfc as windows on to the Absolute, the Truth may £mlly 
be known. 

The present voiuinc is therefore a humble attempt to recon¬ 
sider the subject in the light of such' authorities' as are available 
and from a more spiritual and therefore less mechanical point 
of view. The doctrine is too oM and too widely held to be 
regarded as, the property of any one rcUgionp but the Scriptures 
of the Hindus and Buddhists provide the oldest available sources. 




INT^aODUCTlON 


■Wlicii to tl^ese arc added, by of oominetitaryp the writings 
of H. P, Bkvatsky, wiio was herscJf tcained in Tibetan mODas- 
tcrieSp there is available a ttdple * anihoiiry ' which, taken as 
a whole, provides the basis for an all-embiadng Law wliich 
guides and governs the evolution of mankhid. 

Yet the uJtiniatje authority for any doctrine is not in the 
written nor in the spoken word, kit rather in its own sweet 
reiisonabkncss* and in. the fact that it is ratified by the intuition 
and seems to' work out * in the day's ejeperience. Neidier God 
nor man may prove to another that a principle is true. As the 
Buddha said to die Kalamas: “ Do not go by heanay, nor by 
wbat is handed down by others, nor by what, people say, nor 
by wbat IS stated on the aud^iority of your traditional teardiings 
. , . But Kakmas, when you know of yourselves : ' These 
teachings arc good j these tcachingSp’ when followed out and 
put into practice conduce to the ending of suffering, to peace 
of mind, to Nirvana —then accept them,” 

la accordance with this view of authority, no authority is 
claimed for the views o-f the writers quoted in this essay, and 
therefore no exact references have been given. Where, hovr- 
ever, anodicrisi words express my meaning better or more 
cogendy diaji my own, I nave.adopted them for the reader's 
benefit. For the rest, there is no authority for any man save 
the * still small voice' within. 

It IS an axioirik approved by all experiencep that the more 
spiritnal a doctrine ™ more is it immediately applicable in 
(^v life* and in presenting Karma and Rebirth against their 
spiritual background they will be found to be of more immo 
<fiate application than when regaj:ded as a mere mechanical debit 
and credit account in the ledg^ of some extra-cosmic GocL 
I therefore write in no sense as a scholar* nor as one presenting 
an intcrcstdng beKef of the Orient. Etcher I write as one who 
bdieves the doctrine to be true, and believes that any recon¬ 
struction of Western civilization is doomed to failure unless it 
is based on consdous coH^peration with this ultimate and ah'- 
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embracing Law* As Lofrus Hare wrote ^ A man becomes 
what he dots. Can this doctrine be refuted ? If it be true it 
is the most iniportant and the most neglected truth in the 
world," One might add, that if it be false it is strange that 
none has yet attempted to prove its falsity* nor ocfferccl a. better 
solutLon of the ^ ECiddlc or Life 
But because it is true the doctrirte is intensely difficultr Those 
who imagine that the ftindamentaJ truths of existence can be 
dcscdhcd on the plane of the intellect have yet to discover that 
these tremendous principles are not facts, as pebbles on the 
beach are facts* but cosmic forces compared witli which the 
power and grandeur of the Niagara Falls arc insignificant In 
the Brihtid Upftnishud, one of the oldest Hindu Scripturesj 
Karma is referred to as “a mighty secret”* which omy the 
inidated may know. In fhe Sutta one of the oldest 

Buddhist Scriptures, Ananda says of Kaima. to the Blessed One^ 
How deep is diis Causal Law* and how deep it seems ! Andl 
yet do I regard it as j^uice plain to understanding.” To which 
the Buddha replied, ^ Say not so* Ananda* say not so ! Deep 
indeed is diis Causal Law* and deep it appears to be. It is by 
not knowing, by not understanding* by not penetrating thk 
doctrine diat the world of men has become entangled hke a ball 
of twine . . . unable to pass beyond the Way ofWoep and the 
ceaseless round of Rcbirti.” Even to- our intelligence the 
ramifications and interrelations of cause and effect in all the 
departments of the Universe arc so immensely conipie^c that 
none would presume to understand them y how infinitely more 
enlightened must thatbeingbe whose understanding can embrace 
this Law at the fountain head of its eternal majesty ! 

Only by studying* and to some enctent grasping, an outline 
of the Wisdom of which Karma and Rebirth arc part can the 
meanest vision of the doctrine be attained* and cvm then it is 
difficult to examine it apart from the Wisdom itself from which ^ 
is surJight in the air^ it is inseparahle. Yet the difficulty is 
^ Mystidsm East and 
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largely of our own miildngr For centuries due Western mind 
Las been buildLiig up an utterly false notion of a separate * I ^ 
and it is bard for ns to grasp a view of existence in whict die 
separative self is viewed as an illusioni and the fither of all inffer- 
ing. It follows, whether or not the idea be pleasing to the 
sohokr mind, that only lie who treads the Way which leads to 
the end of separative solf-hood will attain to understanding of 
the Wisdom wherein self, as something separatep can have no 
abiding place. 

Studyp deep study^ guiet meditation on the living prindplcs 
revealed in that study, and the constant, self-regardless applica^ 
tion of those principles to daily life, these alone will provide 
the final * proof' of the laws of Karma and Rebirth, and only 
he wlio knows them thus will be ia a position, to offer to the 
West, by the written and the spoken word and by the foroe of 
character, the Wisdom of wbicn the West has so abundant and 
so urgent need. 

London, 

Oit&bET 




CHAPTER I 


THE LAiV OF KARMA 

The word Karina^ or iti its neuter formj. Kmn^rn (in Pali, 
Kamma)^ k a Sanskm word from tLc root kri^ meaning to do or 
to niake^ Karma is therefore * doing * or * imkuig \ hut in the 
course of timo the word has been applied to what Lessing lias 
described as the oldest doctrine in die world. It may he viewed 
cxotcrically^ from the material point of view^ in wMdh case it 
is merely the law of causation, the balance of cause and effect^ 
the fact fcno%vii in every science laboratory diat acrion and 
reaction are e^Jl2al and. opposite. Esotericallyj from the spiritual 
point of view. Karma Is the law of moral retribudoo, whereby 
not only does tve^ cause have an effect;, hut he wlio puts the 
catise in acdon stiEurs the effect. Professor Radhakrishnan has 
called it “ the law of the conservation of moral energy It 
is magnificently described in the eighth book of the Light of 
Asi^j one stanza of which must here sufficc- 

Thac which ye sow ye reap. See yonder fields I 
The sesamum was sesamutn, the Cora 
"Was com. The Silence and the Dadmess knew I 
So is a mm’s klc bonL 

This law of merit and demerit, Katma in the sense of the 
reign of moral law,, is neither particularly Hiodo, Buddhist nor 
Tlieosophical. It i$ fimdamenul in all Oriental philosophy, 
and was preached by St. Paul. Brethren* be not deceived. 
God is not mocked, for whatsoever a man soweth that shall he 
also reap.''^ For the first few centuries of Christianity it remained 
a cardi^ belief in the West. But at the Coundl of Con¬ 
stantinople, in A,£>. J5ip the Christian Fathers, finding the 
doctrine of Rebirth incompatible with the curious system of 
diou^t which they were in the process of creating, decided 
that ^lief in Rebirth should be hmoeforth anathema^ and with 
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THE HAW OP KA]iMA 

this dcH:tmie went diat which mates it necessity of acceptanct. 
Karma, Now, under tke double influence of English transk- 
tions of the Hindu and Buddhist Scriptures, and the proclaim- 
tag ty Mine Blavatsky of the Ancient Wisdom, or Theosophy, 
^[which ail reliwons are part, Karma and K.ebirth have return™ 
to ic West, and a glance at Chapter VU of this book will show 
to wha.t a wide extent the dual doctrine has proved acceptable. 

Either it is true or false, Xhe LJjuvtrse is cither cosmos or 
chaos, for it cannot be partly ruled by law and partly by a blind, 
nnreasonabile chance. Karma is not a law or which it can be 
said : There may be something in i|.^^ Either the Law 
exists or it docs not. If it exists ht is a fool wlio docs not use 
it, and he; alone is wist uvlio studies it, prodaims it fai 
■wide, and applies it to the smallesi: detail of Ills daily life. If it 
he not ttae it is a strangely vemerabls etror, and seeing that it 
has hecn taught as the basis of the world’s accumulated wisdom 
since, it would seem, the search for truth began, it is strange 
that no other Law bocn propounded to etmlain this life s 
phenomena. But the Law only imderSitandable from the 
spmttial point of view. To regard it as a niechari^al la.w of 
debit antV credit for good and evil actions is to rob the doctrine 
of its Ih^g power. If it is all-embracmg, coeval mth the 
Universe, it only be grasped from st universal, that is to say* 
a spiritual point of view^ Man has many levck of cogmtion, 
windows on the spiral, staircase of his understanding, and evtai 
aj the lighthouse-keepcTp whose tower is based in the living 
roefc, climbs to the level of the lantem where he t^ds the light 
which IS not hh light, so man s evolving consciousness must 
climb from plane to plane until he finds, and learns to tend, the 
Light within, which shines ctemallyt Beyond the intt^ect, 
wmch is the machinery of thought, is tho plane of the intuition, 
the faculty of immediate ^ direct cognition of Reality, In m<Mt 
of us it sleeps, or Sanctions dimly m a low reflection as the 
' instincts or on the psychic plane. Yet all may develop it* 
and none may know the Law who has not to some extent 


THE WrSD OM-RELIGION 


it as an active instrLTment. At first it serves to illumine 
the intellect with fitful flashes of undcrstmdling ■ later^ die 
ascemliiig cosiscioumess begins to tise it on its own ^plantp and 
he who has experietijccd such dazzling glimpses of' the heart 
of things '' will know, and know heyona ail doubting that the 
Law is true. Meanwhile, on the level of the intellectp where 
douits arise and doud the under&tandin^p the Law can only 
be viewed as a doctrine of sweet reasonableness which^ in the 
workshops of experience^ h tested and found true. Karma is 
a Law, a Law which dominates all other natural laws, from 
gravity to the law- of averages, but it is not blind Law. It is 
Eving and intelligent as all in the Universe. There is no 
such thing as cimer " dead * or ' blind' matter* as there is no 
* blind * or * unconscious ' Law for 

the UnLvene is worked and guided fiom within outv^ds. As above 
so it is bdoWp as in heaven so on earth ; and mm, the inicrocosm aluJ 
TniniatiiEc copy of the macrocosm, is chc living witness to iliis Univecsal 
Law, and to the mode of its accionA 

The Wisdom-R^iigloft 

From this it must be obvious that in order to tindexstand 
Karma it is jieoesdary to have some knowledge of the Wisdom 
of which it is the bade law. Only then will it be seen as a 
necessary part of tlie cosmic Wholes and the place of jnan* the 
law-giver who is yet subject to the law, made clear. Thi& 
Wridom^Rdigion, older than any known religioUp will be 
found to be based upon three fundamental Principles^ These 
are necessarily difficult to describep first because they speak of 
things wliich lie beyond the range of our limited inteUigenoe, 
secondly because any description involves the use of words and 
names, and both are widely diflereiit in the various descriptions 
of the PrincipIcSp and thirdly because any attempt to define 
and describe such cosmic Laws b like picking up a hmdful of 
a lushing stream or attempting to pigeon-hole the tide. 

^ The S^iTti Bccjlmff, H. Ph Blavabky. 
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The Ultimate Priivcsp!e+ which all the capital letters in the 
alphabet can never describe^ is the Paiabralimaii of die Hindus 
the Adi. Buddha of the Mahayaiia BuddhEstSp the Fana-al-Eana 
of the Sufis, and the Tao, in its highest sense* of the Taoists, It 
in the words of The Secret 

an OmJiipteseotH EKmal, Boundless and ImmueabJe Phincd:?le, on 
Tvhicli all speculation is impossible, sboe it transcends che power of 
human conception and can only be dwarfed by any hurnaii esEpressioD 
or similitude. It is beyond the range and reach of chou^lit. 

It is* as the writer later siys, Be-ncss'' rather than Being, and 
many prefer to consider it as the ulrfmate Namclessness. Ic is 
important to note further that “ its imperFonality is the 
mcncal coticcption of the System ”, and that it is dicrcfore 
utterly beyond the limited and hmithig belief in a persona] 
God, **lt is latent in every atom of the Univeise, and is the 
Univienc itself/' 

Buc Be^nesSp" to be cognizable to itself, must manifest* and 
the manifested Universe is the Field of Becoming whereon the 
One unroEs into the Many and retums agaitL This periodic 
' roUuig and unrolling as the Buddhist Scriptures call it* 
occupies immense though not, it is said, mcalculaW periods of 
time. It demonstrates ' the universality of that law of period¬ 
icity of flmc and refiuXp ebb and flow^ which physical science has 
ob«rved and recorded in all departments of nature”, and 
which is contained in die Buddhist doctrine of rniina, ceaseless 
change. The Universe w^hen manifest is but of relative Reality^ 
or Mayip yet deep in die heart of each of the Many is a fctg- 
meut or ray of the Onep and each human mind is an aspect or 
ray of the Umversal Mind—the " Essimoc of Mind ” of the 
Sutra of fPei ljutg —which is the ^ appearance * of the Name- 
lessne^. ’Within this Field of Becoming the One has become 
Two. But no two things are cognizable without rKdarfonshipp 
and with this relationship the Two become Three* 

From Three in turn comes Seven, and from the Seven Come 
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wbs-t the CUnesc call the Ten Thousand Things, the manifested 
Universe in its mfemte diversity- The fujidamentd ^^Pair of 
Opposites" is Spirit and Matter^ SEibjcct and Object^ the 
Purusha and PraJsiiti of Indian pMosophyi and .from the inter¬ 
play of diis original duality is spnrij on the warp of modre 
anti the woof of acts, die Karma which we create and suffer, 
create and Sttffcr as the Wheel of Becoming turns unceasingly« 

The diird Fundamental Principle h sometimes called the 
Cycle of Necessity, die necessary pilgritnage of every ' soul ^ 
(using that term as the ray of the Flame in every man)* from 
purest * Spirit * into darkest * Matter ^ and then» on the rettim 
journey^ ^home \ Within this mighty cycle of one compktc 
unrolling and re-rolling of the Universe there are,, of course* 
an infinity of lessc^ cycles. Even on this earth, itself subject to 
cosmic cycles of biirrh and death, there are nemcndous cycles, 
from those which belong to the field of geology to those whicli 
affect the mass migration and the radal cycles of men. Ever 
the cycle runs—" Coming to be, coming to be j ceasing to be, 
ceasing to be ” ^—ot, in greater details birth, growth, decay 
and death ; birth, growth, decay and deaths 

In the Buddhist Scriptures this cycle is still further analysed 
into the twelve Nidana^, which Mmc Blavatsfcy describes as a 
detailed expresrion of tlie law of Kaxma. under twelve aspects. 

The subject is more fully treaced in Mine David-Hcef .s Buddhism^ 
its Doctrines tmd Method and in What is Buddhism ? “ and need 
not be elaborated here. These twelve spoltes of the ' Wheel of . 
Causation/ however, do thiow light on tibe process of invoitgion ■' 
and evoJutionH accordnig as they are read forwards or iu inTOSc 
order, and are essendal for those who desire to study the ^ rolling 
and unrolling' of the Universe, It is important to note that 
the spokes axe not merely causal, i.e. diteedy sequential the one 
from the other, but form an elaborate interrelaticin of causal ^ 

factors on all planes. The first is Jaramarana, old age and death, 

^ From tbc Saits Nipoia, 

* Compiled and published by the Buddhist Lodge, Louden. 
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for life is cradled m dcatt; every as ^oti. as it is bortis 

begins to die. Old and death i& therefore caused by Jati^ 
birth. *‘The cause of death is birth." Bicth is caused by 
Bhava, * becoming \ which is the Kara;iic agent of rebinhp and 
Bhaya is caused by Upadana# fierce attachment to life and the 
things of life wliich man, in his ignoranocp foolishly bebovH 
■will quench his ^ thiestp’ or Tanha (Sanskrit, Trifdi.na)» the desire 
for sentient existence. This thirst or desire is cansed by Vedana^ 
feelings, which is in turn produced by Phassa* contact, the con- | 
necting link between the organs of sense and the objects they 
cogniKe. Contact comes through the six senses, Sparsha, being j 
the usLial five and the lower mind, and these arbe firom Nama- | 
Rupa, literally Name and Form. The cause of Nama-Rupa v 
is Vinuana, consciousness which^ needing a vehicle for self- i 
expression, creates for itself a ' meaning and form ^ through | 
■which it manifests, Consdoumess in turn is the outcome of ; 
the Sanhharasj about winch volumes might be written^ for these 
compounds of thoughts, beUef, ideals and prejudices together , 
form “ the germs of propensities and rnipulses feortt previous 
births to be o^cloped in this/" and as such arc an aspect of Karma ! 

itself. But Karma in this sense is the product of Avidya, j 

ignorance, the dark illusion which is the womb of sufiering 
and the basis of causation and its endless progeny of cause-cdects. 

The of Man 

what, then, Is tbe place of man in this mighty scheme of ’ 
things ? j 

Man is a complex entity, and whether he be regarded as the j 

* spinti soul and body' of St. Paul, or as the more complex j 

analysis of Indiaii pbilosophy+ which ig;nores both tbe physical 
body and the spirit and yet leaves five other planes of conscious^ 
ness, or whether the number be carried to seven, as set out in 
the Anctent Wisdom itselfi is a matter of termniology and 
choice. For the purpose of this account of Karma and Rebirth 
the Pauline analysis will suffice. Man h spirit, that is to say* he 
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is of the very essence of that ' Be-ness ^ whidi is ** beyond tlie 
range and reach of thoneJit ”, and the -variom ' gannenrs ^ 
which lie wears are the vehicles or insttuments tlirough which 
he coiitacK the descending planes of consdousness. These 
bodies or instrunients arc all made of * matter \ but of matter 
which at the highest is so fine as to be all but non-^sisteiut^ and 
at the lowest is of our * common day \ All alike are 
that is to say, lacking a pcrnianerLt life as such^ and all arc 
subject to change. They change with every act at any level of 
consdousness* for every new cause must modify to some extent 
the sum total of qSccts which is that vehicle^ It fellows that 
die (ilcimace heresyt the pro&undcst error in all human belief* is 
Attavada, the beh^ in the essential separateness of any of these 
vehicles, be it mind or soul or spirit itself from the Nameless^ 
ness or intfijiite Setp of which aU manifestation is part^ This flmda- 
mental principle^ fee very basis fer the solidarity and hence the 
' brotherhood ^ of man* must be thoroughly grasped and assimi- 
kted before the law of Karma, can be in any way understood, 

Wc must not lose sight of the feet that every atom is subject to the 
general law gnvertiing the whole body to which it bdon^. . . . The 
aggregate of individiLai T^arnn^ becomes that of the nacioa to which 
th^ mdhnduals belong, and the sum cotsi of National Karma is that 
of the world. The cvfls feat a man suffers are not peculiar to tie indi¬ 
vidual or even to the natiom they ate more or loss universal; and tic is 
upon this broad line of human interdependjcncc that the law of Karma 
finds its legitimate and equatle issue.' 

From this the writer ^ proceeds to one of the finest passages in 
all her writings. 

It IS an occult law, moreover, titat no man can rise superior to his indi¬ 
vidual fellings without lifting, be it ever so Uttle* tnie whole body of 
which he is an integral part. In the same way no one ean sm, nor 
suffer the effectB of sin, alone. In reality* there is no such thing as 
Separateness i and the nearest approach to that selfish state which 
the Jaws of life permit is in the iut^ Cht motivt^ 

^ TSie Key te Thensep^iYi H. P. Ebvatakv. 
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But if no maii^s spirit is separate^ in that being one with the 
Nanielessness it is not even the soul is evTci\ less immcrtal, 
for it is changing every moment of the day. It is, as will be 
explained later, equivalent to charactetj the collectioii of attri¬ 
butes, good and bad, which make up the man. Still more 
impermanent is the ^ body ^ using the word in the sense of the 
mask or personality dirough which the soul, and through the 
soul the spirit, is made manifest. This outward and visible 
aspect of the man is the densest of Ins veliides, being that 
through which he contacts the lowest planes of matter^ yet^ said 
the Buddha^ In tliis very body, six feet in length, with its. 
sense-impressions and its thoughts and ideas, I declare to you 
are die world, die origin of the world and the ceasing of the 
world, and likewise tlie Way that leads to the ceasing thereof ” A 
It foUows that he -who H'aits for a hcaven-warld in which to 
begin his inner development will wait m vain, At page 122 
of Dr. Jacobi's of C. G. Jung there is a diagram of 

what that famous psychologist, as the result of a life s work, 
believes to be the content of the invisible side of Man. To 
cq;uate the analysed aspects of man as taught by Eastimi philo¬ 
sophy with the empirically discovered equivalents in Western 
psychology is a task which probably only a Dr. Jung could at 
the moment underfake, but thqjic who meditate upon the 
respective analyses will learn avast amount from the comparison. 
In eidier case the teaching is insistejit on the indivisible wholes 
nes of the thing we know as man. Whether his ^ skins ^ be 
compared to those of an onion, which may be successively 
removed, or Ins consdoiisness be compared to that of a light- 
house-kceper, as in the analogy uscci abovc> or the various 
aspects be built into a glyph or diagram, ever the Self and all 
its veliicles is One, even as Karma is One, for both are subject 
to and aspects of the ^ Be-ness * -without name. ■ 

^ 77w Nfk^a. 
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The Lctu^ 0 / Equilibrium 

For the study of Karma it is best to consider the man at the 
level of his individuality or ' soul Here the Self creates, uses, 
suffers and in a very real sense is its Karma, and those ’who study 
Jung*s diagram ’will note with intet«t that this Self unites the 
most outward and most inward, most material and m.03t spiritual 
parts of the whole. Foe the keynote of the law of Karma 
equilibrium, and nature is always working to restore that 
equilibrium whenever through man’s acts it is disturbed. As 
Emerson wrote^ 

If yoQ love and serve men, you tianncit by any hiding ot stratagem 
escape the terntmacatioii. Secret retriljutiojii are always restoring the 
level, when disturbed, of rhe divine justice^ Ic !s impossible co tilt the 
beam- All the t^^rants and propriecors and monopolists of the world 
In vain set their iiouldcrs co heave the bat. Settle &r evecm&te the 
ponderous equator to it^ line, and man and mote, and star and aun musi: 
range to it, or be pulverised by the recoil.^ 

To the same effect wrote H. E. Blavatsky : 

The only decree of Karma, an ctcmal and immutable decree^ is absolute 
Haimony in the world of Matter as iu the World of Spirit, It is not^ 
therefore. Karma that rewards or ptirdsbcs, but jt is we who rew^d 
and punish outsdivec, aocotdihg as we work ’wkh and through Hature, 
abiding by the laws on which that harmony deptuds, or breaking theto,^ 

And d^is iu tuni was echoed by W. Q. Judge, her pupil, when 
he wrote^ in his Sunous Ktirmk AphorismSf Karma is an tmdevi- 
aring and unerring tendency in the Universe to restore equili¬ 
brium, and it operates iTiccssantiy/^ Because dus cea^ess 
effort to adjust a troubJed harmony takes time, the doctrine of 
Kebirth is a necessary corollary of Karma^ for the longest life 
on earth ’will not suffice to rescorE rhe haimoiiy disrurbed by 
a daily round of self^regarding actions ; life after life must pass- 
before the ulrimate lesson is learned, and the " triple fires ’ of 
hatred, lust and illusion die for want of fueUing. 

Karma is the master Law of the Universe^ but there is no 

^ Lsdvr^s md Bi^nsphkd SJKtdt^^ ^ The Secret D&ctrmf* 
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Law-giver. Its Ultimate Cause, as the ultinmte cause of any¬ 
thing, is of course uiJeho’wii and to our intelligence twikiw'w- 
able, but it is certainly not ‘ God as the Church which, daims . 
the name of Christianity conceives that term. Absolute Con¬ 
sciousness, or Adi-Buddha, however one may name the Name- 
iessness. is as iar beyond the conoepdon of a personal .God as 
the sea is greater than a stream. The anthropomorphic God 
is only, as Colonel Okott wrote, " a gigantic shadow thrown 
upon the void of space by the ima^ation of ignoraiit men 
for even as “ the Tao that can be t^ed about is not the eternal 

Tao " so 

a mm can have no God that ts not bounded by his own human con¬ 
ceptions, The wider the sweep of his spiritual vision, the nughtia wiU 
be Ms deity. But wfejecc can we find a better demenstration or Him 
dwJi in mm himself—m tlie spiritnal and dimie powers lying dficinant 
in every Kuman bang ? “ 

TIic Law is all-en^-brariiig- As is s^id in one of the most 
passages in the ” Not in the sty, not m 

the midst of die ses-H not if we enter into the clefts of the moiin- 
tainSj is there known a spot in the whole world where a man 
TiAy be freed from an evil deed, None is above the Law 
save he who has attained, by bis use of the Law, supreme 
enlightimmejit, ,and then only because, with the dissolution of 
the Sdf which caused the Law to be set in motion, there is no 
longer an object on which the Law can operate. 

The Law is timeless, therefore, in that it will last for ^ long 
as there remains a single hdjpg in whom it can and must mherCr 
Its ptience is inesdiaustible— 

Times arc as nought, to-morroTV it wiU judge^ 

Or after many days. 

Such is the Law, and it b the basis of all truth._. As Paracelsus 
wrote, Philosophy is only the true perception and under- 
standiiig 'of Cause and Effect 

1 A SMisi Cateihism- ^ his H P. Bkvatsty. 
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KARMA IN ACTION 
KaeMA creates notLing. 

Katmi cTcal^ noching. nor doo it idim. Ic is imn TVko_ pisms md 
creates Causes, and Karmic Lnw adjusts tne effects^ whicli adjustment is 
jiot an atc» but universal harmony, tending ever to resume its orifimal 
position, like a bougti which, bent down too forcibly, rebounds with 
corresponding vigour^ 

It is man who creates hrs Karma, for it is the product of his 
thought As is writteTi b tic most femons verse in the Dhflmrna- 
pdiflp “ All that wo are is the result of what we have thought^; 
it is foundod on our thoughts^ it is made up of our thoughts.” 
Note the corollary which follows, when harmoiiy demands the 
corresponding efect. 

if a man speaks or acts with au evil thought* pain follows him, as die 
wheel follows the foot of him who draws the carriage. Uut if a man 
jpeaks or acts with a pure choughtp happiness follows him^ like ^ shai>w 
that never leaves hiiu- 

It is lof grea.t importajice to grasp die Eundamental fhcEd ^ 
oipressed by Q- Judge iti Tfte OcfidK of Tkeosoph-yf that 
“ No act is performed without a thought at its root* cithei at 
the riTTHi^ of performance or as leading to it.'^ According to 
Indian philosophy, the sequence is ignorance* desiie, will* 
thought and act. First comes Avidya^ Ignor^ce, because aU 
manifestation, and all that proceeds within it ii unerJightened. 
In his ignorance man desires things for himself* ^believing that 
he has a ^ self^ which has iriter-ests of its own. “ Man is 
gether formed of dcrire ^ according as his desire is* so is his 
will; according as his wiU is* so arc his deeds * according as 

^ The DactntK, P. Bkvatsky. 
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are his deeds, so does it befall him.” ^ But bctutfccix the ’wiB 
to act and tht act is thoitghE, the conception withiii the mind of 
which the act is the visible expression. It follows that control 
of thought, with wliich is included emotioji, is a necessary 
prclutlc; to control of ajcdon, for+ as a man thitits, so he becomes. 

Thus man, as spirit^ as the liighest self-coiasdons aspect of the 
One Life* rules the Universe with the aid of Karma. But onoe 
ho has created Karma, as he does wirh every act, he must neces¬ 
sarily how tile knee to the Nemesis of his creation, and it is not 
for nini to complain that Fate, against his wiUj has botuid his 
actions or decreed an unjust doom. Karma-Nemesis is no 
more than the spiritual dynamical effect of causes produced and 
forces awakened ierto activity by our own The 

higher the plane from whidi the Jiarmony of namre is disturbed^ 
the more powerful the reaction to the acn 

It is a law of Occult dynamiis chat a given amount of energy expended 
onthcspirimalor asoral pEanes is productive of far greater results thart 
the same amount expended on the physical, objective piann of existence.-^ 

The Law of Karina^ therefore,, is utterly impersonal, being 
th^ servant of its creator, man, and not the whim of a benevolent 
or avenging God. It follows that it is useless to attempt to 
placate it, pray to it, argue with it or defy it ; for as a man 
thinks, so he becomes . 

Kannk Agmts 

Yet it iSj be it emphasiied, supremely iiitelligenit> and it 
therefore -works through intelligent agents. These agents arc 
manifold in kind. 

The whok Cosmos is guided^ controllad and animated by an almost 
endless series of Hierarchies of Eentient Beings, each having a missio!! 
to perform, and who—whether we call them Dhyan Chohans or Angels 


^ Tftf Vpitiisk^r * Tfte SktH DiN^rfrae, H, P. Blavstsfcy. 
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—arc * Messengers * in the sense only that they arc the agents nf Cosmic 
or Karmic La’ws, They vary inhnitely in cheir respective degrees 
consciousness and ititdJigen.ee- , . . Each of choc Beings vrajj or 
prepares to become, a 

Such arc the Buddhist AvnJokitesliyara and Ainitabha^ and the 
foor ' Regents of the Earth' who appear in many mythologies, 
and tlie Thrones, Dominions and Pqwci^ of Christianity+ 
Bnt there is an andent tradition that by reason of their own 
past Karma certain human beings act in a given life as focal 
points for mighty happenings^ lightning conductonsj as it ■wciic+ 
through whom the Karmic force is ^ earthed \ These ire men 
to -whom and about whom things of wide importance are 
always liappcningt whctiicr they bo at the licad of a nation or 
a factory, but they arc quite unconscious of their special, self- 
attracted fonctioiL Only a genuine Adept, one who has 
attained Eulighcnnmcnt, can cosiscioLLsly control the forces of 
mass Karma, and so be a conscious agent of the Law* Ind- 
dentally, somewhere in dais esoteric aspect of Karma must be 
meorporated the ^ archetypal images ’ of Jung^s discovery, but 
this, though a fruitful Seld for bter researdi and consideratioru 
is beyond the scope of the present volume. 

Khrmir Respcmibililics 

It would seem that man is responsible only for such acts as 
are generated in the mind. He is not, in other words, respon¬ 
sible for actions where dre thought or intent did not run with 
the deed. If, for example, in turning quickly on a stanon 

E latform someone bumps into a person standing close behii^id 
im, and so tips him on to the line in front of a train, he would 
not be responsible for a death wliich he never intended. Here 
the Law would seem to be the ^ above ' of which our English 
law is the refleccedt though uucouscbusly reSected "below.' 
For in EnglisJi law there must, to constitute respoitsibility, not 
only be an actus the wrongful deed, but also a iFte?is 
^ This Setret H. R Bl#va&icy+ 
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ttfi Wicked miiidH A man is not responsible for a pure accident 
videss it was caused by such gross negligence that he must be 
held to Lave mtendcd the " natuial and probable consequences ^ 
of his act. In the same way lunaticSp duldren and persons 
completely druni: may be incapable of the rea which is 
a necessary ingredient of their responsibility^ 

This^ however^ is an over-samplificadon of an intensely diffi¬ 
cult subject^ for the latest discoveries in psychology enormously 
widen the range of the word" intend.' One may for example, 

* intend * those acts which seem the very reverse of those 
appaxendy mcejjdcd, and the most fantastic ^ accident' may be 
a ^hberate act by the unconscious, though fiercely repudiated 
by the consdous mind. Many aji apparently accidental death, 
for mampk, is unconscious suidde, and many an injury caused 
to another may he deliberate at uncoiisdous levels though 
unirttended by the normal consciousnessn The mind of man 
is a realm of which but a tithe is yet exploredj and that but 
superfidallyi^ and the oforepeated cry ixom the dock, ** I don*t 
know what came over me”, displays, to the trained psycholo¬ 
gist, a bidden motive which the victim of his own unconscious 
genuinely denies. 

One clue to the mystery may lie in the fact that an acc has 
separate and often different effects on the various planes of 
consciousness. A mililonairep for example, may build a local 
hospital, at vast expense and offer it to the town. The -effect of 
bis generosity will appear on different levels of his btiiig. The 
outward deed was good, and will produce ' good * Karma^ 
whatever the motive ^ bnt the mental effect will vary with the 
motive. If (he reason of the gift was a genuine desire to use 
his worldly means for the benefit of his feJlow men. Ills mind 
will be ennobled with the deed. If, on the other hand, his 
secret motive was the love of applause or, worse, a desire to 
curry local favour before standing as the town's reptesetutadve 
m Parliamem, then the effect on his mind wiU be thac of the 
misuse of a power for selfish ends. This -crude illustration will 
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aJsQ ecpkiii the differenctt so mucli insisted on in the fatuous 
Sutr^n of Wti Latigt between " merits' aad ' felicities-^ 

Such deeds [iht patmrdi pointed out) as baildu^ tetnpleSp giving alm^i 
and ditcrtainiug the (Buddkist) Order will brine 7^ <5tily felicities* 
which shotdd not be taken for inerics. Merits arc to be foimd wiebin 
the Dhormakayi (Body of the LiwJ^ and Lave nothing to do with 
practicofi for attaining fcLcitics. 

Felicidesj in ether words* arc pleasant Karma ocn the physical 
planep but do not necessarily condnee to the atcairimont of 
Bnlightenm-eut, MeritSp on the other hand, are reactions on 
the mind, of meittal welldoing or right motive^ and are conducire 
to the mind s cnJightcnincntL. 

Further light On our responsibility for * accident" is furnished 
by returning once again to the basic principles on which the 
Universe h huilt. Life h Onc^ and all its forms ane interrekted 
in a vastly complicated but inseverable whole. It follows that 
every act by any form of hfe, from the highest to the lowest* 
must react on every other form. The power of thought is 
tertifyingp for thoughts are truly things, and once encated have 
an independent existence of their own. The Icngdi and strength 
Tof this life depends on the iutensity and clajity of the thinker's 
mini but good or bad each thought is a poweip a hving power 
for good or evil respectively. As such it affects not only the 
thmkcrj cnnohlmg or debasing his mind for future thiivkirtgp tut 
it affects all other life in the Universe. As A, P. Sinnett wrote 
in The OccuU Wcrld : 

Min is continnally peopling bis ciirrcne in space wjch a world of hk 
own* crowded with the ompiing esf his fancies* desires* impulses, asid 
pasEions ; a corrent which reacts on any sensitive or nervous organiza¬ 
tion which comes in contact with it* in proportion to ics dynamic 
intensity. 

As the average mind k too undeveloped to confiae die springs 
of action to its own thought alone* most men are at the mercy of 
the myriad thoughts which press upon the brain as bodies presa 
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cue's body in. a swaying crowds and catK man's actions are to 
that extent the effect not merely of his own volition but of the 
mass volition of the crowd. Hcncc the wdt-known phenomena ■ 
of ‘ mob psychology die power of slogans* the vrhinis of 
fadnoiip the speed of rumour and, generallyp the suggestibility 
of the weaker by the stronger mind. 

Motive, therefore, is the dominating fitetor in every act, &r 
the act that springs from * accident if such there be, will at 
any rate have less effect than die carefully intended act- Acting 
from die highest levels in his beingp man is the creative and ^ 
controlling force in the Universe ■ acting from die lowest lie 
IS the One Lifers and therefore his own worst euemyr He can, 
if he did but know it, control the forces of namre consciously 
as he at present uses thena uncotisciotisly to produce their mevit- | 
abb effect. Whether the user of these forces is ' white magic ^ ' 1 

or ' block magic" depends on the motive aloue. Every act is 
in accordance widi oc against the stream of progress. He who I 
swims with the current will the sooner reach die sea ; he vrho j 
swims against it will sooner or later suffer for his determined 
folly and in the end^ broken and exhausted, move unwilfbgly ^ 
down to die self-same sea. 

Hour by hour we ore choosing our direction, and die Law 
with utter justice acts accordingly. The choice between right 
and wrong is dilHcult enough to make at times, but the choice 
is harder still when it lies between right and right. Each mart ; 
has many dunes and many loyalties, and when they conflict it •! 

is hard to decide which is the more ^ right ^ of the two. Yet .j 

the choice must he made, on principle and, if the hearE be stout | 

enough, “ in the scorn of consequenee Thereafter the e£frct j 

on various planes will mirror the wisdom and the sclflcaiicss of | 

the decLsion made. Better, the Wisdom seems to say^ a firm ! 
derision whichi, when found to be wrong, is as. firmly changed. ^ 
suid die punishment of error cheerfully borne than a vaciUatioTL 
which, if it breeds not error, breeds no rights and carries the 
weakling mind no furdier on the road to seitenlightemncnt. 
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“Life becomes what it docs” There, in five words, is the 
essence of the law. Ic follows thathuman history, from one 
point of view is no-thing but a record of the Karma of Humanity, 
working itself out according to the good or evil of our racisii, 
national and persomd deeds.” ^ 

Man is his Karma, and liis deeds aner pan of him. Hence 
Mactedinck^'s famous saying, " Let qs always remember that 
nothing befalls us that is not of the luture of ourselves,*' Or* 
to quote from Edwin Anaold'‘s Light cf Asia^ 

Karma—all tluc total of a soul 

Which is the chings it did, the thoughts it had* 

The ^ Self' k wovtc— with wooi of viewless time 
Crossed oii the witp invisible of arcs— + , , 

Compounded of good and evil, maji as we know him is good 
in proporrioii as hq lias fouJid the Light wichin, and learnt to 
" Icc the LigJit sliine **; and he is bad to the extent diat he is 
Atill under the dominance of Maya, ihusion, and lets himself 
be led by the lower, personal desire. 

Trishna* that thirst which makes the living drink; 

Deeper and deeper of the false salt waves 
Whctcon they float, pleasures, ambitiqUh wealth:^ 

Praise, fiune or domination, conquesi; love; 

Rich meats and robes, and fair abodes and pride 
Of ancient lines, and lust of days, and strife 
To live, and sms that flow from strife, some sw^eet. 

Some bitter . . . 

Yet once again it must be emplntsiied that the soul, wherein 
the ceaseless warfare between light and darkness, right and 
wrong is waged, is not immortal nor eternal; stiU less is it 
changeless, for it is changing as a handftd of a river changes, 
with every new thought and act that leaves or enters the whirU 
pool of the soul. 

* Mystidsm ^ Emt md Loftus Hare. 
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A BuddHsc [wrcufl R. L Jackson will his ^ropettv as 

prMK?rty> but not ^ liis; will regarni Ms body as body, but not as his; 
will regard Ms sensaiions md xd^ as scxasatious and idniS:, but not as 
Ms- - + . Tbere js no tnich in the tliougbt tMc ^ this is iMnc and I have 
all tliese things ^ If there is an'jTilimg a man can truly call Ms own it is 
not w^hat he possesses but wbac he does- 

The soul or Self is a ray of the and the mind that decides 
its acts and motives is but a child of the Essence of Mind, which 
is “intrinsically pure". 

RjEu/arJs unj Punhhffi^nts 

Man is punished by his sins, not for tliem. Karma neither 
rewards nor punishes ; it only restores lost harmony* He who 
suffers deserves his sufferingH and he who has reason to rgoioe 
IS reaping where he has sown. But even if all deserve their 
sufflering, in that they have caused it^ there is no excuse for 
callous indiffMence to dteh sdfetbg by those more' fortunate *. 
In the long nm there is no such thing as personal Karma, for the 
acts of One arc the acts of the wholck and the acts of the whole 
react on its litdest part. This vsist and comprehensive blending 
of mnumeraJble IGirmas is the basis and the bedrock of the 
cosmic truth of Brotherhood. All things are in their essence 
gooch sufTering is the servant of this Good. By that we 
learn, and in our common suffering move, by infinitely slow 
degrees^ to that “ far oif divine event to which the whole creation 
moves 

The Dosiirm^ of Merit 

Nevertheless^ though men are in essence One they are, at 
their present distance from enlightenment^ separate entities^ and 
thou^ Karma reflects in all the acts of each, yet the average 
man is a Karmic unit, as it were* w^ho suffers the good and e^ 
results of his own acdons. This fact is the basis of the doctrine 
of merit, of which so much appears in Buddhist hcerature. All 
^ In a uunusciipc not yet pvbbsbcd. 
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good act^ acquire ruerit for the actor in that at some future date, 
in this life or a later one, the cause will bear its due effect. This 
is a fact, but it is a low, uRwortliy motive for the deling of 
^od deeds. As the Cliiiiese Taoist, Chuaiig-TEU, proclaimed, 
" Rewards and punishments ate the lowest form of educatEon/' 
The reason is that behind such motive is the spur eidTcr of fear 
or else of low desire for the pleasure which die noble deed is 
believed to bring. This hmitacbn of thou^t may serve, lite 
blinfccrs, to ke^ the thinker to a simple cthigai code, but will 
not produce enughtenment. In a talk to an American audience 
Krishmmurti said that such “ thought cannot escape from its 
limited accion and reaction until it understands deeply and fuUy 
the cause and process of its own bondage When such limited 
thought expresses itself in aeden, he goes on, that action creates 
further limitatioji of thought 

Into this siuLplfi reality rewacd and pumsKment have been introduced 
to dccei so-c^cd wrong action. If one is good—the good depending 
on limitation of thought, hoc upon imderstanding—then in the future 
or in the nesDt life one will be suirahly rewarded, and if one Is not, one 
will be SLiitably punished. This element of frar, as reward and punish- 
mentp destroys undecstandieg and love. If thoaght is influmccil by 
reward and. punishment, gain and loss, it cannot underscind the craving 
that seeks reward and avoids punishment. Thought can only under¬ 
stand its own process if it does not identify itself with and cling to 
any of its own creations, any of its outgoing desires. 

None the less, the doctrine of merit is a tiseful applicartion of 
the Law of Karma to the daily round, for whatever the motive 
the habit of good deeds will purify the rmbdi and prtispare It for 
greater widening of its scope. A better motive for right living 
is a wider appreciation of the Law and iti relatioui to the Universe 
ai a whole. With an understandingt however dimi of the basic 
unity of life and the interrektion of all its members comes the 
detire to assist all life towards eulightcnment^ This, refined 
still further, awakens frnaUy the highest springs of action, “ to 
live by Law^ acting the Law^ wc live by withont fear ; so bo 
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Lave found md fcnov.ii die B^scnoe of Mind that nougluc is felt 
to be right save tliAt wfiicli serves it utterly. So long as merit 
and demerit is the morive-power of acrion there is the danger 
of that heartless snobbery of thought^ whicli, seeing suffering, 
remarks diac it must he the sufferer*s Karma to suffeCp and 
anyhow, what is it to do with me ? Such thought will bear 
its own resultp a further hardening of the heart which, blinded 
with its dear delusion^ continues to feel separate from its fellow 
jnen and, like the Levite, passes by on ^ otlier side. Only 5 
die light of compassion, an understanding Jove for all that lives, 
can see tliat Karma as Law is a loving Law ; that if it is just if 
is also utterly mcrcifiiL We who on cardi make laws with 
which to judge our fellow men know riiat our justice is fallible, 
and therefore add to the coM machinery of juscice die warmer 
quality of mercy vrhich, so far from dropping like a gejitle dew 
from heaven, is a virtue latent in the human heart. For “ Com¬ 
passion is no attribute. It is the La-W of Laws,-—eternal Har- 
monys Alaya s Seif ; a shoreless universal essence^ the l%bt of 
cverlasdng right, and fitness of all things, die law of Love 
eternal” ^ Only he who sees that law and justice and mercy 
and love are so many aspects of the Law of Harmony will 
understand that Karma is only a name we give that Law. 

CitssijicatiDtis of Kftrma 

The field of nianifestadon is subject to the illusion of dme, 
for though in Reality all is Eternal Now, yet time is real to 
our senses. To oor eyes there is paftr, present and future, and j 

a cause md its effect are separated by an interval of time. In j 

essence the cause-^ect are as the two sides of a coin^ inseverable 
and instantaneous, but we see them severally. It follows that 
we can, for purposes of undcrstandhigp analyse and classify the 
causo-effects of Karma, and four suSi cla^icadons may be 
mentiemed here. 

Karma h offea analysed in terms of time. 

^ ITw Vaict ifa Siitnet, ^ . 
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CLASSIFICATIONS OF EAItMA 

Karmi [wrot* Q. Judge in hii ApItofUna iCfinwii] m^y be □£ three 
sorts : (d) Piesauciy operative in this life through the appropriate 
inscnimnits l (^) thac -which is being made or stored up to be exbsuustcd 
in the fbrure ; (e) Karma held over firom past life or HveSj arwl not yet 
operacing because inhi bited hy inapptopriicenesg of the instnimcBt ki 
use by the BgOj or by the force of Karma now operating. 

In the same way die twelve NidanaSp aJr-eady described, are 
often grouped in thncij, ignorajice and ^ mental formarions ^ 
belonging to die past lives, tlie next eight in tie list to this life^ 
and the last two, rebirtli and decrepitude and death belonging 
to the futate Hfc or lives* But wliether ' Now worldng \* In 
the making ^ or * Held over \ the process i$ in fact indivisible. 
In terms of time, however, it is obvious that the complex causes 
of abusvlife cannot all be worked out in that or in the succEcding 
life, and any one life a man receives the results of oiil-y a small 
proporcion or his own past causes, whether good' or ^ bad \ 

Karina reacts, a5 already explained, on all three pknes, die 
mentals whence it ori^ally sprang, the psychic and the physical, 
and the matc-up of a min in any lire will accord with die 
differmg Karma that he has produced on the several planes of 
ooiisciousncss. A great mind may abuse its body and be reborn 
with a poorer ouc ; a glorious body^ exquisitely cared for, may 
harbour a poorly developed or even vicious mind. Yet the 
interaction is close. " As we think, so we are and evil 
thought will mar the body even as it shows in the face, Again^ 
die evil in the mind may be rectified by a greater understanding 
long before the effect, say, of cruelty practised by the body has 
■worked itself out oa the pliys jcal plane. Hence the hunch-back 
with a lovely mind. 

In the well-known chapter on Karma in her Buddhism^ 
Doctrines imd MstbedSf Madame David-Nocl describes the 
Tibetan classification. General Karma perpetuates the round 
of existence as set out in the twelve Nidanas, whicb may be 
^plied bo all manifestation. Thai comes Inanimate and 
Animate Karma;' The Karma of ^ inanimate * objects proceeds 
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on the cyclic kw of birth, growth, decay and dcadi. A^ite 
bcinss are sirbjcct in addition to moral Karf^t Karma 

that origiiiaiies in the mind and fbr which the mdividu^ is 
responsible. Finally, tvith man there is die still rnore pardcnhi 
Kaima wJierem he is his Karma, and as sudi and only as such 
moves &om birth to birth towards cnlightenmmt. 

Finally, for the present purposes, Karma may be classined in. 
terms of die size of the unit involved. A group or dub or 
society may have its collective Karma as much as diat smaller 
' erotip of qualities' wc call a man. In the same way a nataon 
will not only reap the benefits and evil of its collective acts, but 
re^incamate in the larger cycle of its desciny. Rome ^d Greece 
were units of rebirth, and the Punic wars aw with us apm 
to-day^ Red Indians will appear iti the race that $lew taem 
ill such quanrity^ and many a minority movement in a 
represents spine olden enemy retrixned, this wimin the 

gates to contimic an age-long war. He who would im^rstand 
the pattern of history cannot ignore the doctrine of Karma ; 
still less can he ignore RjehirtL 

Summary 

Karma, then, is the fundamental Law that rules ah manifested 
things* and man, the conscious user of is hut another ^pect 
of the Namdessness, The Law was bom when man was^bom, 
and will die when ever>^ blade of grass has enter^ into 
enlightentiient.” It h titt^ly impersonal and absolutely jnsL 
It strives for harmony, and lie who disturbs the harmony mu^ 
suffer the adjostmaut. The Law Lm agents, human and 
‘ divineyet these, the demi-goi, are likewise subject to its 
sway. Mail is pnnisbed by his sins, not for them i it follows 
that there is no such thing as forgiveness and therefore none who 
can forgive. Vet the Law is merciful, for the Law is Love. 
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CHAPTER m 
WHAT KARMA IS NOT 

Kajima is not new. It is not a. new theory life to bo idly 
discossed by the dilertante mind. Either it is a fundamental 
Law of die Umveise or it is imtruCh 
It is not in Eastcrti doctruie* a product of an Eastern mode of 
thought. If it IS true, it embraces not only East and West but 
the whole Universe^ and the lightest study of Western literature 
for die last dnoo thousand years will show diat it has been held 
as true by most of the greatest minds. 

Fjirm fwt ^ntf-Chmtkn 

It is not opposed to Christianity^ nor even incompatible with ' 
it. The principal differences between Christianity and Bud¬ 
dhism are in die nature and power of God and die nature of the 
' soul The Buddliists say that God is so great that not only 
is this iddfliatc Principle absolutely impersondp but it is “ beyond 
the range and reacli of drought ■” and therefore even unname- 
able. " That ^ as the Hindus call it, has no say in the affairs 
of any of its myriad parts^ for all are parts or aspects of one 
inseverable Whole. To this extent and to this only Buddhists 
are atheists^ in that they refuse to demean the ultimate Nameless- 
ness to die status of a tribal deity. On the question of soul the 
difference h subde yet profoimd^ The Christian believes tiiat 
his souh being ^ divine \ i^ immortal» and will go^ when purged 
of sin I to heaven. The Buddhist proveSj by sound analyris^ 
that the soul or character^ the ray of the One or spark of God or 
however it be described^ so far being immortal is changing 
every second of time {(irtifca), is lacldng in any pennanendy 
separate or spedal factor which makes it different from any 
other aspect of tlic parent One (dHdtta), and, being a (temporarily) 
separated part of Ae Wholcp a child of illusion wandering in 
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a wotU of Map, k and will be the subject of suffering [Aikkh^], 
imril tliat day wben onoc agaui the ‘ dewdrop slips into the 
Sblning Seafn other words, the Christian holds die sod to 
be tlie mimortal pare of man ; the Euddhist presses the analysis 
of our being a whole stage furtlier back and claimi that nothing 
in mm etemal^ but only that Oneness, -the Essence of Pure 
Mind which, though it shines in every man, ii never his. The 
light in an electric bulb shines through the bitlb, but the bulb 
does not own it. Nor can it claim any ' piece' of electricity 
as being in its possession, for tliat which shines now in a billionth 
of a second is gone. There is but a river of life or light tint flows 
through a myriad conduit pipes. None owns the river of Life, 
aud he who holds its waters in his hand will find diat in his 
attempt to possess die water he has stayed the flow, ai^d all tliat 
he holds is' dead \ 

It however, as diificuJt to speak of die teachings of Chrisd- 
anity, as if Acy were ah agreed, as of the teachings of Buddhism. 
The Founders came* and taught, and went away. Their fol¬ 
lowers treasured all that they remembered of what they llad^ or 
thought they had understood. This was later written dowHd or 
some of it^ .and thereafter generations of monkish editors, added, 
subteacted and altered the script to accord with theit own by 
no means settled views^ Finally we have transladojis^ as accur¬ 
ate as the understanding of the translator and no more. Such 
is the history of the Buddhist and Hindu Scriptures, and assuming 
that Jesus was an historic figure, such was the Christiaji tragedy 
too. It is said that there are diree hundred sects of Christianity ; 
there are certainly six in Buddhism. Eut taking a reasonable 
consensus of bditf in the two great religions, the differing views 
on ‘ sonl ^ are of great importance. If I have a soul or^ to be 
more accura-te, OTt a soul with a body, and that soul ia immortal 
and specially created by God at my births then I shall inevitably 
fight for the benefit and salvation of that soul, while vaguely 
hoping that those of my fellow men will be equally fortunaten 
The feeling is that of separarioii, save for the common Father- 
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hood of A God ■whose M^iys are unpredictable. If^ on tlie other 
hand, I fcno-w that nothing of the Self is mine, that dl of me 
is tfftpcfiT, iittatia and a prey to duhkha, them selfishness and pecsonal 
ambition have no purpose and are seen as foolishness; and 
though in tlie fight against the illusion of selfish purposing I 
m^y and shall be vanquished again and again, stilfi at lease 1 
know that there is no abiding Self k man ”, and that every 
single form of life, Eoid there is nothing ' dead \ is equally 
Divine. 

So much for differences. But are they ancient or modem ? 
Sc. Paul unquestionably taught the doctrine of Karma and 
Rebirth, and many of Christ's sayings are mjeaningkss tmlftis 
they refer to a doctrine so -well kno-wn to his audience. But 
more of this hereafter. At the moment it is enough to observe 
that Karmi h not by any means and-Christkn. 

Kfjrmj not C<iod or Bad 

Karma is neither good nor bad, and it is inaccurate to speat 
of ^ good Karma' and ' bad Karma \ Karma is ; how we 
view it is our own affair. None hue an adept, a Master of the 
Law, can Judge another's Karma. We who see but a few 
strands of the web camiot know the design of which these 
tangled tlireads are part. What may seem at the time inis- 
forcune may, by clearing away the refuse of past error, Men 
a way to further advancement i good fortune may so puff up 
the recipient that from spiritual pride he falls to the ground 
again, and suffering tests and strengthens character. Tlie habit 
of avoiding man-made labels for the day*s events is itself an 
advance in character. It is a sign of strength to appreciate that 
everything that is h^ had a cause, and that all that befalls one 
is genuindy ' right'. As Epictetus said, "'True instruction is 
this: to leam to wish that each thhig should come to pass as 
it docs. And how does it come to pass ? As the Disposer has 
disposed it.” ^or Epictetus the Disposer was no peisonal God 
but a natural Principle^ which in its operation is the Law of 
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Karoia, Mait-niadc Labels do not clarify; they cloud the mind 
to proper values, is written in a Japanese Scripture, 

^ ifif p cvcrytlnCii^ m tbj^ vrorld is ciiiscd- tbe ccncurTenoc of esuses 
and oonditioasH tlicrc can be no fimdamcntal disdnetion betwoen 
cliings. The apparent discincticnis exist bccaiise of people's absurd and 
ddiSing tbcLights and desires, I* the sky there is no distinction of 
Ease and West; people create the distinction out of their own minds 
and then beUeve it to be true. 

The anonymous writer of tins andcnc Scripture goes much 
further, and his words accord with the parent Indian philosopiiy. 

In the tndvenil procesa of bccomb^ there arc inhcrejitly no discincEions 
between the process of life and the process of deemocion; people 
make ^ disemecion and ^li the one birth and the other death. In actioai 
there is no distinction between right and wrong, but people make 
a distillation for their own silly convenience. , . - To B uddha every 
defitute fbing is illnsiond sameching which the mind ootiscniccs; he 
knows that whatever the mind can. grasp and throw away is vanity ; 
thiLS he avoids the pitfalls of images and discriminative thought. 

Prsdestin^dm ^tid Freewill 

Once (ho law of Kjarina b understood it will bt seen that 
there is no such tldug as luck, good or bad, but^ to ^juote from 
the Stoic Emperor, Marcus Anrelius, Subscijnents follow 
antecedents by a bond of inner consequence ; it is no merely 
numerical sequence of arbitrary and isolated units^ but a rational 
incerconnecrion/' Nor b the doctrine of Karma equivalent to 
the doctrine of Predestmation or Determinisni. Still less is it 
Fatalbm. "The latter implies a blind course of some still 
blinder power, but man is a tree agent during his stay on earth 
free, that is, within the working of the LavvK Por, viewed from 
one life, the ' operative * Karma of that life is equrvalent to the 
Greek Nemcris or Destiny. But this destby is not the decree 
of a wrathful God hut the product of that man's imagining. 

The fault, dear Brutus, is not in onr stats but in ourselves that 
*■ The Secret Dpc#i?K, H. Ph Blavatslcy. 
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we affi underlings.*' In ordeip however* to understand Profeoc 
lUdhaJrdshnaji*s dictum^ Freedom and Karma are two aspects 
of die same reality,” it may be wist to return to first principles. 

The sod of man, as distinct firom ' his * spirit and the physical 
body* is die battleground of the * pairs of opposites' wbich, 
ranged under die banners of Good and Evil, contend for the 
mastery. On die side of light is the wiH, in the sense of the 
driving force to-wards enlightenment; on the other are the 
massed desires of the lower* personal self which craves for its 
separative own aggrandisement. These two forces strive un- 
ccasinglys and now tbe one and now the other gains die field 
Such is 

the sickness of the spirit (soul)" [as St. Augnsem-e called it] " that 
raiKth itself not to its fill stnturcH being ^uttained by the truth but 
weighed down by custoriL And thus there arc cwo wiUs, and neither 
is cruirt- - - 

Beadiig in mind this mtertia.1 duality of the squij and remember¬ 
ing that die mind is the fodicr of Karma and that it is choosing 
every moment whether its acts stall be ^ good' or ■* bad '* the 
words of the writer Pascal will provide the solution to die 
problem of Freewill and Destiny, which is in. foct no problem 
at aQ. “ Though slaves of the past,” he wrote, “ we are masters 
of the future.** Tlie following analogy may help. A nian is 
in a room with two.doors. He piles up the famiture' against 
one door and foUs asleep. Later no waJees^ and complains that 
he has no choke of eadt, for there is only one door available. 
The answer la—remove the furniture. It sometimes happens 
that a man may truly say, There seemed no other course open 
to me—I had no choice.” But it k he who by his own past 
action piled up the fiimicure against the alternate door. He is 
bound l>y his fate, but be h bis fate, and nothing m the world 
save Ms own debility of will prevents Mm becoming free- 
There are many who cry in the bonds of drcumstance, “ I bow 
before the will of God.' But as there is no God save the God 
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wliose instrument k Ksrma, we liave but one fixcuse 
for our bondage, tliat we lack the will to be free. 

If there is no luck or chajicQ there is no such thing gs coinci- 
dence. However amazing the said * coincidence \ each set of 
facts was the result of previous causes* But whether the 
additional &ct that the results fell out so strangely to our eyes 
has any si^ificance is a different matter, for Law is Law but 
rtieaning is what we add tO it, and the meaning drawn from any 
facts will vary with die individual. Many apparent comcidences 
are dearly the effects of previous acts,. The innumerable stories 
of people who* by an amazing secies of events* are drawn to 
a particular place or away from it at the moment when a terrible 
event takes place arc not in the leas-t accidents \ For some 
reason^ which nought but a Master could trace, that person was 
* meant ^ or was not * meant \ to be Idiled when die bomb fell* 
ot whatevex the event might be. Taking tlie matter on a larger 
scale, it may be that a man who is incaLmated into a particular 
family or race at a particular time was guided there by his 
Karma, undei: die laws of affinity, in order that he might be 
subject to the working out of national Karma, whether of war 
or earthquake or a period of prosperity. In a work of this size, 
however, it is impossible to speculate on the working out of 
the Liw. It is enough to escplain what seem to be its basic 
prindplcs, and leave the individual, with an awakening intuition, 
to study for himself the Law which in a sense lie is. 


CHAPTER. IV 


WHAT KARMA EXPLAINS 

OzsrCE the Law is reasonibly undcrBiDQod it solves 3. lavgfi pro 
portion of the problems -winch cloud our present mindp and 
certainly in the Bast, where Katma is ai obvious as the kw of 
gravity* these problems do not arise. 

In the first plaee it eaepkins the inequities and inequalities of 
daily life. Only Karma 

can explain the mysterious ptoblcm of Good and Evil, and tecojidlc 
man to the terfible iujustioc of life. For when one unacq wanted 

with the noble dcKrtcme loohs around him, and observes the inequalities 
of birth and fortune* of intellect and- capacities ; -when one sees honour 
paid to fooh and profligates, ^nd their nearest neighbour, with all his 
intcUecc and noble virtues, perishing of want and for kck of syinpachy ; 
■when one sees all thk and has to turn away, helpless to relieve the 
undcSEEved suflering* chat blessed knowledge of Karma alone picventj 
him from cursing me and men* as well as their supposed Creator,^ 

On the other hand, notliing k moire untrue than Ehc cry that 
all men are bom equal. They are not Each is bom with the 
burden^ pleasant or unpleasant of his own Karma, and no two 
men are equal, for no two are the same^ 

Ah mankind is one family^ but its members arc of diflerent ages. There¬ 
fore there is no equahty of opportunity and no equahty of rctpOftsibility, 
Although all are marching towards a common goal they camioc bear 
equal burdens, and would no: be espcctcd to if the Law of Karma 
were understood.® 

In die same Way Knrtna. explains the problem of Origuial Sin. 
There is no problem, for there U no originai sin. First causes 
ate necessarily unknowable, and as the Buddha insisted again 
and again, discussion of such matters is unprofitable, as leading 
in no way to the heartk enlightenment. But the teaching of the 

^ The Sfcrei H. P, BJavitsIqr, 

* Ths Scuhs pf Karnid, Owen R,ut±tf. 
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Wisdom is dear. Evil is maii-Miidej and is o£ choosing, 
a.iid te who suffers suffers from his own deliberate use of his 
own 6ee will. Cripples, dwarE and those born, deaf or blind 
are the products of their own past actions, and one's pity should 
be nsedj not in bewailing the injustice of their oondiriou^ but m 
assisting the neMr-bom brain to appreciate its own responsibility 
and to produce new causes whose result will be the undoing of 
the evil whose results are manifest. Infiint prodigies, on the 
other hand, are clearly the result of specialisation in some 
paitfcular line, and even special aptitudes and preferences are tbe 
outcome of the Law. 

Conscrence is a KatmLc memory. The Essence of Mind is 
deathless^ and its ray, die comciousnc-ss {pijnam] whicli moves 
from life to life^ is a store-house of immensely complcic memory. 
Even though the brain* which is new in each life, has forgotten 
the lessons of past experience, the inner mind remembers* and 
when temptation murmurs again of the pleasures of a certain 
low desire* the voice of ntemory replies, ‘ Eut what of the cost 
in suffeiing* the price that you paid ? 

Hereiiity vmus E^vkonmmt 

Karma explains lieredity* ' Karma ^ expresses, not that 
wlrich a man mherits from his ancestors, but that which he 
inherits from himself in some previous state of existence." ^ 
In the same way, environment is a product of one's own past 
actions* for each new birth accords with the Karma therein to 
be discharged. All diat is inherited from parents is the body, 
the outermost garment of the amny-robed* essential min. The 
mind* or retumnig tmit of consciousness, so far from being the 
product of its body*s parents^ chose those parents, and the body 
which they would provide for the working out of a portion of 
past Karma. Hecedit}^ is therefore the servant of Karma and 
not its substitute. By die kw of affinity* the magnetic kw of 
attraction and repulsion, each new body attracts an appropriaEe 
^ BaJSiisM in TfonsidiiottSf Henry CUrkc WamcD. 
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* sout * or chaxactKtj as eack returning consciousness attracts or 
is attracted to a veliicb suitahlc for sdf-espressioti in the life to 
come. The sta.ggering complexity of snei claborati: cboosingp 
allowing for period, race^ sex, family and the compound drenm- 
stances of * environment \ is a reason for the mind's hnimlity 
before the Taw, but no bar to its acceptance^ If an automatic 
telephone exchange can be made to ^ choose' wliich of a dozen 
lines is the least * loaded * at the moment, how nnich more can 
the Namelessness in minifestation operate its own high purposes! 

Karmic Cycks 

Modem astronomy has reached considerable knowledge of 
the stellar cycles, and even modem astrology^ the half-understood 
remains of a once esoteric and ritual science* has much to say 
on planetary cycles and theii effect on man. Indian phUosophy 
has a complete record of ' Yugas^ great and smali^ covering 
enormous periods of time, and of cycleSi wheels within wheelSp 
as regular as the ebb and dow of the tide. Hiese cycles affect 
all planes of manifestarion. the psychic and mental as well as 
the physical, but the law winch governs these cycles cannot be 
understood save m the context of the wider, Karmic Law. The 
obvious example of the working of the Law on a mass mut of 
humanity is the rise and fall of races or sub-races, which may or 
may not be coincident with natLons. Whole civilizadons are 
known to have risen^ flourishedp reached a great height of 
culture and then decayed or, as in die case of thcKhmers of Indo- 
China, suddenly disappeaicd. Modem Greecep though srillp as 
the world now knows, a magnificent fighting natioiu is not to 
be compared m culture its classic foebcar i Spain and 
Portugal are not what they were i Mexico has sunk to com¬ 
parative msignificaiicc. On the other hand,, many a nation 
now at its prime has risen suddenly, and in the round of time 
will as surely Ethnologists aio always puzded at the causes 
of a tribe*s collapse and disappearance, and oidy an understanding 
of the Law of Kanm*-Rcbirth will solve the mystery. It is not 
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tbat a given tribe or races by hereditary evolution of its inherent 
abiliti^ grows rapidly fiom mediocrity to genius* but that an 
ever highet standard of sauIs find in the rising race opportunity 
foe their own development. In due course, when the cycle has 
ceat^cd its greatest Jjeiglit, these great ones, far on the road of 
genius m their several ways, begin to leave, and with the assist¬ 
ance of external causes, themselves Karmic, stich as disease, 
sterility, conquest or moral decay, the race dies out, 

Tke Ciivse of War 

One of die obvious cycles is that of peace and war. War is 
an eHect, the mass^lFect of mass thinlcing, and once the cause is 
ptoduMd the effect is inevitable. Tlie cause of war, as of all evil, 
is the ' Tliree Fires ’ burning in the human mind, desire, hatred 
and illiuion. Hatred is bom of illusion, the illusion that life is 
separate, the ignorance of man’s essential unity, and desire, or its 
negative aspect, fear, is the product of and in turn engenders hate. 

Were no man to hurt his brother, Katioa’Nemesis wodd hasx neither 
cause to work for, noc weapons to act through, tt is the constant 
presciicc in our midst of every clement of strife and opposition, and 
the dfvisitm of races, natioits, tiihes, sodctics and individiids into 
Cains and Abels, wolves and limbs, that is the chief eauic of the ' ways 
of Providcuiee.’ ^ ^ 

Bate is a force, a tremendous force, and mass hate slowly 
accumulates as a thunder-cloud in the sky. When the opposing 
thought-forms on the psychic plane have reached a point of 
over-loading it needs but the lightning flash to cause a discharge. 
But the analogy is insufficient. When the thundcr-doud has 
ffillcn the tension is over ; the discharge itself does not, in the 
ordinary sense, produce another doiid. But in war there is 
hate, deliberate cruelty, revenge and lust. All these ate causes, 
and each must bear its inevitable effect. Thus wars are the cause 
of wars, and a * war-to end wn ’ is one of the wilder illusions of 
the huQiaii mind. 

^ Tk^ SecfH IWriHf, H, P, Blavatsky, 
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Even ill peace we arc causing war. 

In our tlaily life wc arc conipetitivci. aggressive, lutionalisticp vengeful 
and seJf-seekmgj which iojcvitahly ewhnioates in war. Intellectually and 
emotiojiaily wc arc influenced and limited by the past, which produces 
the present reaction of hatc^n antagookm and condkc. . . . Until our 
own Eves arc no longci aggressive and greedyp and psychologically we 
cease from seeking scctrrityj and so brealdng up the world into dtfT- 
crttit classesj races, nationalities and ndigionSp there cannot he peace. ^ 

The cause of war+ therefore, is the individual mind which,, 
in its ignorance of man s esscjttial ujiity+ wants cverydiing for 
itself and therefore hates and fears its fellow men. But this 
war is an. everlasting war within, and until each human being 
has dain the foe widiin he will not find peace without! “ The 
man who wars against Ihmself and wins die battle can do it only 
when he knows diat in that war he is doing the one thing which 
is wordi doing/^ ^ 

FoTetEltirtg th Future 

If die future is the past and present not yet come, then it 
should be as possible to predict ths future as it is to predict the 
future weather, providing, and it is a very large proviso^ that 
all due causal Actors ire known. But just as a meteorologist 
can only predict from his known facts, md there are usually 
factors of which he has no mfotmatioti^ so the fortune-teller^ 
whether he be an astrologer dealing in world astrology or 
some other type considering the affairs of m individual can only 
calculate from known fectors to the resultant: effect which is 
not yet luatiifest If a single faaor is missing the whole calcula¬ 
tion is worthless. Much * fortune-telling * howeverj is the 
work of persons whose psychic faculneSp though quite untrainedp 
axe more awake than is usual in the Western world. They 
' feel ^ by means of cards or other devices for concentrattng 
their faculties* the cloud of unexpended Karma in the aura, or 

^ iVpifj 4?/ ^ TifJS! in Amsricar 

1 PrsftkaJ OicuSiiiftty H. P, Bkvatdty. 
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psychic envelope, and try to read it. Being rnitraiiied they are 
seldom accurate* and. tiough pdmisttyj physiognomy and die 
lite might conceivably^ at a later stage in evolntion 

develop into sciences, they are, at otir present stage* a poor 
substitiite for krLjOwlcdgc+ even assuming that snda knowledge 
is to be desired. But is it ? Or does this morbid craving to 
lift the veil of the future lead but to a wcafcenu^g of tlic wiU ? 
Certainly it is a miserable substiture for the planned and pur¬ 
poseful developincn t of all one's faculti^ by die conscious user 
of the Law, The first type wonders what the future will bring ; 
the other decides it. . 

Ptirther Advmtfagei 

The advanta^s of working by the Law of Xatma have no 
end. As already e^tplained* the l^w provides a graded sanction 
or reason for right living. At the worst, it is seen diat it pays 
to be good; higher than this* it proves that men are’in essence 
one, and that any deed wliich hurts one's neighbour or the 
commonweal is an injury to oneself: finallyp it reveals a world 
or a plane of consciousness where right becomes the inmost law 
of being* and a min does right, not because it pays or because 
it avoids self-injury* but because, beyond all argument* he must 

Karma destroys the cause of envy and jealousy and the con¬ 
sequent ill-will, for your neighbour is more forttmatc than you 
because he has earned a better fortune. It removes impatience^ 
for when there is all but infinite time ahead* why worry the 
fretful hour ? It largely removes the fear of death, for where 
there is irmer conviction of rebirdi and* by the law of afimity, 
reunion sooner or later with those one loves, why worry that 
tlie hour must come for leaving the present robes and resting* 
etc retuniing* robed anew, for fresh experience ? 

Ksrwfl afsd Modern Psyokclogy 

Psychology, the Qnderella of Western sdencC:* is yet in its 
infancy, but any doettioc must sooner or later come to terms 


karma and MODEftN PSYCHOLOGTT 

with it. Here is a fescmacijig £cld for research and experiment. 
Industrial psychologists, for ejtample, are troubled -with the 
problem of the ‘ accident prone’workmen who are alwa^^ 
suffering or somehow being mixed up in unnoocSSary ‘acci¬ 
dents An. American scientist writes that “ it has hesen com¬ 
pletely proved, beyond all shadow of doubt, that the elimii^don 
of certain men from industrial plasite met 'with a decrease if not 
a cessation of acddejits in that plant “. From the pecson^ point 
of view these men may liave' imconsdoasly-deUberaliely * caused 
the accidents; from the mass point of view tliey may be Karmic 
agents, that is, as W. Q, Judge defined it. " one wlio concentrates 
morn rapidly than usual the Ibcs of influence ^t bring about 
events, sometimes in a Strang and subde way ”, 

Katma would seem to be the missing link in modem psycho¬ 
logy. Surely' compIcKes' am only deposits in the unconscious 
from actifin and reaction in past lives, and ' character defici¬ 
encies gaps in the moral development of the patient, i^y the 
physidarL’s skill because nono can implant in. another's mind 
a virtue "which, though there potentially, lias not been developed 
in the lives gone by. In other words, me psychobght, however 
skilful his analysis, can only restore the position at birth, tcmov- 
ing the knots and inhibitions of wrong drinking and lea’ving the 
patient free to resume the path of devdopment with less impedi¬ 
ment and wasted energy. The applicarion of psychology to 
crime, and in pardcukr juvenile delinquency, would be 
easier if the psychologist appreciated that he must look further 
back than the criminal's childhood for the true cause of the crime, 
and the whole field of insanity should be revised in the light of 
the Karmic law. These, however, are the escepdons, for the 
West has need of applying the Law to the many, not only to 
the few. The otidbok on life of the * man in the street ’ codd 
be utterly changed by a hno’wledgc of Karma, and lie who 
accepts it as a reasonable hypothesis will find by his own experi¬ 
ence that the Law is true, and that he who uses it is master of 
life and death, and the sole custodian of his destiny. 
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CHAPTEEL V 


SOME DIFFICULTIES CONSIDERED 

Maot persons on teing first introduced to Karma demand tie 
precise details of its workings and failing to receive tkem refuse to 
accept the Law. It is usefifi to ask chem in reply if they inow 
the namre of electricity. If they are tmthlFut they answer. Mo. 
To wJiichojie may reply. Nor dons one Jmow the nature of Karma 
but, like our knowledge of electricity, wc know just a little how 
it works. The rest is a matter of research and eseperience. 

It is a strange aherration of the mind that refuses to accept 
a law of life because it cannot at present grasp its detailed 
working. We use X-rays, but know very little about them ; 
iwe wireless and we ate only on die fringe of' bow it works", 
and though we have used the kws of light for three generations 
we are now discovering that our knowledge, at any rate of the 
straightness of mys, was far from fulf Karma is true or 
iintrue+ and only the individual can decide in which category to 
place it. But to refuse to accept it on the ground that our 
knowledge of its working is limited is, to say the least of it, 
an immodest point of view. 

It is sometimes said that Kaima is cold, that it is hcardcss. 
Karma is neither warm nor cold. It h. But those who are 
justly fearful of a world wherein law, as they conceive the 
term, is paramount, and love excluded from its scope, have 
nought to fear. If JCamia is the Law of Harmony, so is love. 
Like Karma, “ Compassion is no mere attribute. It is the Law 
of ^ws, eternal Harmony/^ So runs The FcKie of tk^ Silena, 
which is one of the oldest books in the world. Karma is an 
aspect of the One, the Unnameable i love is another. If Karma 
controls the relations of the m^niad parts to each other and the 
Whole, love i$ the cement that binds them aJl in One. He 
who regards Karma as a Law and hi$ brother as separate from 



IKTERTERING WITH KARMA 


ikimself docs not undtrstand Karma. There is but onje Karma^ 
though each part of thcs wholeness sofiers the effects of whac the 
smallest part lias tausecL My brother's suffering is my own 
and mme is his, and in my brother'^s face I see my own 
unansw^ered agony To say of a suffering friend, ** Ic is Iiis 
Karma,” which is true> hut to assume tl^t therefore it is not 
youcs too, is to prison the lieait in the iron bars of illusion, and 
it is die heart wliich so regards its neighbour, not the Law, 
diat is cold. 

In££rfiring with Kcfrma 

One cannot * interfere * with Karma, as many seem to suppose^ 
A man may have placed himself in a serious predicamentj and 
a friend is fearful lest, in helping liim, he is ' mterfedng' in the 
working out of his Karma. The fiiend fails co realisee that it 
may be the many's Karma that he should be helped, and the help 
or withholding of it is just as much his Karma as his present 
suffering. The misconception probably arises from the Western 
preoccuparijon with its neighbour's affairs, for we are so bent 
on ' social service' that we forget a greater dutj' still, our own 
improvernejit. Yet the Biblical story of the mote and the beam 
should be borne hi minds and practised. There may be nothing 
finer dian scff-forgerfulness, but the veiy'- thought of w^hethcr 
or not one is mterfering is seff-remembrancet not forgetfulness^ 
and he who helps wherever help is needed, and for the rest 
removes hh own beams from his eye, is doing liis duty^ and no 
man can do more. The question has been raised in extreme 
form by cercain pacifists who, refusing to lend themselves to 
violence, equally refuse to help a dying man in an air-raid lest 
they should seem to he taking part in the wan Egotism could 
hardly go further^ and such absorption in selfish thinking is 
pathetic. The Law of compassioHd which never clashes with 
that of Karma^ overrides all else. Inacrion in a deed of miucy 
becomes an action in a deadly sin.” ^ Karma will act according 
3- Thf VQtiX qf the Stima, 
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SOME UIFFICUITIES CONSIDERED 

to its natUKj and n&eds jiq belp from aiiy maiL He who aets 
■according to his heart, as concroUed by experience and sweet 
reasonablenesSp may act in error, but only by error will he learn 
bis error. For the rest he will cam the merit of doing what he 
feels to be right* and no man can do more. 

Vkarious Atonem^t 

Those who have studied the Buddhism of the Northern or 
Mabayana School will have read of tlic doctrine of merits and 
of certain men or bodies of men boing * fields of merit ^ for the 
.eominonweal. It is obvious that a person with a lovely mind 
will ibed a radiance round him in wbicli all may share, and 
a moirast-cry of persons leading a holy life will radiate its own 
vibraciom But when it is, suggested that their efforts will 
njcutraliae tlie ^ evil' Karma of others the door is open to the 
dangerous doctrine of' vicarious atonemciiE: h The dangers are 
obvious^ "'Work out yom own salvation,'' said the Buddha* 
and there would be chaos indeed if any Being, however great, 
could 'forgive' another's sins. 

.Bach time iliat a repencjjit siimer is assured that the cEri;ts of causes 
he hiuisclf set in operacion can be nulbhed by forgrvcnjHs from any 
sourcej be is being taught an iintroth which cannot but imperil the 
fiiture development of ms sool. Each time a priest pronounces absob- 
tLon over some terrified being whom the shadows of the gallows* 
perhaps, has frightened into ' repentance ' after a long life of sdfishn^ 
and crime, be assumes an audiority and a power which is abobitdty 
-at variance with cbe law to which he owes^ own cxistfince.i 

The doctrines of vicarious atonement and Karma are therefore 
incompatible. But the doctrine of vicarious salvation h a little 
different, and though easily abused, lias a foundation in one 
aspect of the Karmic Law. Remembering man's essential 
uaity^. both with other forms of life and wifo the Law which 
is another aspect of the Namelessncss* it may be seen how the 
goodly deeds of one may henefi.t and so hastenH though never 

^ Andcxsoitr 
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alone procure^ ihc 'flit-mEon' of another, Tiie Bhikkha 
Silacaia has much to say on the subject in his pampbletp Kumma. 
When, he says, a Buddhist performs an act of meric, and on 
the pagoda-platfomij after offering incense and flowers before 
the image of the Buddha^ scrikes a great bell wliicb lies beside 
him, he is not caUing on the suppased keeper of the records of 
Kanima to another item to be puc to the credit of that person. 

Whac he is saying is this : " All ye to Vr'hosc ears corner ebe sound of 
(his bdlp know that a deed cf merit has just been performed. The 
doer of the deed hereby gladly offers you a share of im merit from the 
doing of the good deed, and begs you with equal gladness to accept ii.” 

This is a very different thing from tjcpccting the deeds of otiers 
to atone for one's own misdoing. To radiate love to all beings 
is one of tlie standard meditations of Buddhist practice, and its 
object, besides snffosmg the heart of the meditator with nu- 
bounded love, is to assist all living things in their development. 
For the effect of love is to till out hate, to dissolve the Slusion 
of selfislmess and to reduce the unworthy desire wliicb is the 
cause of suffering. If every living thing experiences to some 
extent the acts of every other, then eadi can deliberately strive 
to see that the effects of his own causing arc, so for as he can 
control thrm.H good. Once more, therefore, the inseparability 
of the threads of Karma is a clue to a doctrine which^ thou^ 
easily and frequendy abused, is spiritually truen 

“ Unmmkd Suffmng'' 

The same due may provide the solution to another problem, 
that of " unmerited suffering Do we deserve all that happens 
to us, or are there occasional ” accidents in which we suffer 
without justice ? An immediate answer would be that if so, 
there must equally be unmerited happiness, for which in due 
course we muse compensate with sufferings and that on balance 
the cosmic harmonyp within and by the Law of Karma, would 
be restored. The key to the problem is time^ one of the 
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necessary illiisioiis df maiufcitatidn. It would be infipossihicj 
at least to our concepdon, to guide an incoming' soul ^ to a bcKly 
anil set of drcumstances wkicli exactly accord, with its needs 
and deserts^, and all that did not do so* pleasant or unpleasant, 
would presumably be tlie subject of lacer adjustment by the 
altembradng and utterly just Law. 

XffTFfid fSfid Duty 

There are some who find diffioilty in reconciling Karma and 
duty. If aH that we do is wjiat we are* and accorduig as we 
are so wc act, what, they ask^ is die place of duty in the Law's 
machinery ? The answer imports a new term, Dharma (in 
Pali, Dliamma)^ which, like most key-words in Oriental philo- 
sophy, is Einttanslafable. 

words have been suggested in translation, among them Liw^ 
Dutyn the Good, the True, Righteousness, the Nonn, the Ideal and 
even che "Way, but it is the symbol of a concept of too complcs a nacure 
to admic of tiansladDii by any one English term. ... It may be 
described aa the outward manifotadon of a body of Teaebingj Moral 
Law* Doctrine or system of philosophy which has existed for all time* 
in the abstracc ^dd-of thought, which is Platons * Houmcnal Realm '. 
Hcooc the mcamug'of Norm, or Ideal Fotm, as the clotMng of a vast 
idea. . . 

Considering the word as dutyi that which in " rightness ^ 
should be done, it has been said that the Dbarma of one hfo is 
that portion of the individual’s Karma due to be discharged ojt 
worked out in that life. As such, it is one's ^ duty" to fooe it, 
accept it and so be lid of it^ whether it be ^ good' or * evil \ 
Hence the insistence in nearly every occult work on the due 
performance of all duty, from the Bhi^gavad Gita and the Bible 
to The Foine of the Silence and the Dhammapada. To quote from 
the last, By oneself evil is done ; by oneself one s uffers. By 
oneself evil is left undone; by oneself one is purified. Purity 
and impurity belong to oneself; no one can purify another "— 
^ WdJ is Buddhism ? The BtjddhiM: Lodge, Lcundour 
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and ttcn : ” Let no one forget his own duty for the sake of 
anodicr's* however great; let a man, when he has discetned 
his own duty* he always actentive to it.” This does but edio 
the admonition of the BlwgavaJa Qifa^ that there is danger in 
another's duty ”, and this belief is the basis of the Eastern virtue 
of minding One's own business which the West, in its enthtistasm 
for social service and good works, is apt to ignore. In cither 
part of the world, however, all pilgrims of the Path agree that 
the immediate work, whatever it may be, has the ahatnet 
claim of duty, and its relative importance and nca-importanoc 
is not to be considered at all And again, “ There can bo no 
pcrmaiuent rest or happiness as long as there is some work to be 
doncn and not accomplished, and the fiilfilment of duties brings 
its own reward He who k wkc has filth in tie Law, and 
knows that in doing what he beheves to be right iie is using the 
Law to the advantage of mankind. . 

^ Fradicat OmilttsiHf H. P. Blavatsky. 
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CHAPTER VI 
REBiRttt 

Certaiv wiitcts liavc distinguished shades of meaning between 
the doctrines of Metempsychosis, Tansmigrari^^, Pre-mstenee 
and Rebitth, but for present purposes the word Rebirth k used 
to cover the doctrine wliich, firom the human point of view, is 
the inseparable tvrin of Karma. In this sense, just as physical 
progress is effected through heredita^ trpsmission, so spiritual 
progress is achieved hy the piace^ of rebirth. Cause and effect 
are ^ indivisible unity, but in the illusion of time the one follows 
die other- In the opinion of tk Bhitkhu Sibcaia, 

One mieht even say that they are the same doctrine, looted it in one 
case subjectively, and in the other ohjccrively. In a maimer of speak¬ 
ing, Kmicia is rehirtK latent, and for ihe time being unmaiufcit: 
and rebirth is Kimma liacome s^civc and maniibst. 

From another ppi*^ of view, the lessons of Karma necessiUK 
a. school wheiV tfiey^ may be kamt; Rebirth provides s^b 
a school whose 'tJnffis ’ and ' holidays * succeed one aqpther 
u rfriT the final lesson is leamt, 

TTic Rcinatmadrig Entity 

It has been seen that that which reincarnates is not an immortal 
soul hut the product of countless previous lives, a bundle of 
attributes called Character which is changing from moment to 
moment, and lacks any dement of immortality w^ch it could 
truthfully claim as its own. On the other hand, 
letumittg i iT>it oflife is a ray or spark or aspect of tk Whokiiess 
■whith, through the slow experience of its myriad points of 
consdousurts, collectively attains sclf-consciomness, or, in ik 
words of the mystics. “ finds Itself”, The Brahmin philosophy 
speaks of Atman (Pali, Atta), the Spirit in man which w his 
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share in the Ahsolute, as it were, but by the Buddha's time this 
spiritual conception had been debased, as in. modem Chris^rianity* 
to that of an immortal soul. Against this degradation of 
a niighty truth the Buddha taught the doctrine of Aii-atba— 
rti?f-(iininortiI) Soul—destroying the wrong conception of the 
positive by stressing the negadvo. In the well-known story of 
VaccLagotta the Wanderer, there is a passage on the nature of 
self which explains the Buddhist and therefore the true Brahmin 
point of view. Vacdiagotta ashed the Buddha what he had to 
say about the Self, but the Blessed Ono refused to answer* 
vhicii the questio-ncr had departed in disgusts the Venerable 
Ananda enquired the reason for his silence. ** If I had answered 
that the Seff exists,'^ the Buddha said, “ diat would be to- si-de 
with those who arc etcmalists. But if, Ananda, I had replied 
that the Self does not exist, that would be to side with those 
who are armihiktionista,” The answer is furtlier elaborated, 
but the point is already clear. The Self is and is not. That 
which is reborn is the old man and yet a new. The soul is 
immortal, but it is changing every hour. As an iimnorcal 
eruticy there is no soul, cveo, as a personal deity', there is no God. 

Analogies Bometimeg help* and a favourite theme of Buddliist 
exeg^b is the flame, 

Ufe is a flame, and ctajismigtatioii, new hccomiilgj is the transmitting 
of (he flame &om one combListiblje aggregate to another; just that* 
and noching more. If light one candle from another* the coirmltmi- 
eateil flame is one md che same* in the sense of an observed contmuity* 
bur the candle is not the samc.^ 

Note that each candle perishes, but die flame lives on, and note 
that the flame, though in a way a particular flame+ is in essence 
Light* and as such conunjon to all. 

The proximate force or energy whicli out of die past material 
produces a new * being ^ is Trishna* the thirst for sentient 
existenct, the libido of modem psychology, but Karnia is the 

V drti ike Gfspd ^ CoomarHwaJiiy, 
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guiding power behind. The * tluee fires whose hnniing 
for further fuel are hatred, lust and illusion. Hate is 
a powerful foroe^ and draws the hater into peraetual dose 
relation with the person hated untdl he learns that '' hatred 
ceasedi not hy hitred, hatred ceasedi but by love"'; lust^ or 
personal desire in every fotm^ is an obvious cause of life after 
Ufe on the Wheel of Rebirth^ but the strongest force is illusion, 
the Maya of ignocanoc about this very truth of Anatta. For 
the human mind discriniLiiatcs itsdf from the ttuDg-s that 
appear to l>e outside itself without realidng that it has first 
created those very things within its own tnmd and one of 
the things which it lias itself created is the scparatioii between 
self and self Hence the " Great Heresy ** of Attavada, belief 
in the separative self 

To sum up on this all-important matter of the nature of the 
thing reborUd there are three selves in man, or, more correedy, 
he fimctaoiis at three main levels of consdousne^. The mind 

on its lowest level is a liiscrimmating mind ; on this leviei it has tbe 
Ability to see, heat, taste, smell, touch, to comhinc these sense concepts, 
CO discfimiiiAfie them, and to consider their relations. On a higher 
level it is an inteliectual mind, where it has the abihey to make the 
inward adjustments that are necessary to harmonize the reactions of 
che distrimmaring mLnd and to relate them to each other and to a whole 
ego conception. On its highest level it is Universal Mind.^ 

These levels correspond exactly with the" body, scud and spirit"" 
of St. Pauh and it is at the middle leveh of the * soul \ that 
man, the potentially immortal Essence of Pure Mind, reincar- 
uatss unceasingly uiudl the potential has become the actual and 
the ^ dewdrop ^ has become the ^ Shining Sea \ 

The Netif Body 

The new Ufc accords with the deserted or part of them^ of all 
preceding births. By the kw of attraction the incoming mart 

^ From A Japanese Snipture^ 
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THE NEW BODY 


is drawn into the current which will land him in an cnviroament 
most: suited to Lis (spiritual) njtcds, "Whethei: fiew-bom soul 

dislikes or likes its cn^ronment is immaterial. It made its bed, 
and now must lie on it. In the new Kfe it may be following 
still further a line of development already begtm ; hence definite 
ptociividcs in one direction and the desire to pursue them ^ or 
it may strike out in a new, and possibly complementary line of 
progress ; or it may^ by ceasoii of causes ^ good ' or * bad * of 
past behivioutj find itself with utterly new environment and 
difibrent opportunities for self^xpression. In the words of the 
Light of Asia : 

Who toOed i slave may come anew 3. Prince 
For gende worchiness and meric won; 

Who ruled a King may wander earth hi 
For things done and undone. 

But such a change is not necessarily for the worse. Christ 
reminded his followers that the rich man's lot was a spiritually 
hard onej for wealth is apt to hind the awakening mmd^ and 
he who chugs to wealth of pocket or mind will lose it^ even 
as only be who mves away Kri very life shall find it. 

It will be noted that the mind chooses the body and is not 
diildp as ri still the belief of Western materialism. The soul 
chooses die body most suited to its needs, and therefore comes 
into the family whicli will provide that body* If a lawyer 
wishes further experience as a lawyer he will probably enter 
a legal family. If so, he will be a lawyer not because his fether 
Tvas a lawyer, but because* being already a lawyer, a ^ legal' 
brain in the new boniy will make liis task the easier. Other 
factors are the rhythm of the sexes, of the introvert and extro vert 
types of mind* and of a thousand other complementary types 
of character, while men may change the pattern of their Jives 
as the years go by and with it the Hnd of experience they gain. 
In all there is infinite variety ; not even the element of progress 
ii constantp for blinded with illusion a man may in a single life 
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^^nAc^ the accumulated meric of many lives preceding, and every 
conquest made is pamfiiUy relative to the distance yet to be run* 

Vedl after vdl will lift—but there must be : 

Veil upon veil bchinid. j 

of Values 

Those who accept or re-accept the Law of Karma will find 
that the new conception radically alters die prevailing point of i 

view. Parents^ for example, are seen with new eyes s friends jj 

ate prohahly old fineadSp and. foes old nieinies. Places and I 

pco^e and even things are " reincmbered \ The body is seen .| 

as an instrument to be, a5 a dog or horse, well cared for but well .i 

disciplined. The various parts in foe drama-comedy of life are | 

seen for what foey arc, so many masks assumed for foe parr* ' 

then laid aside when tbe play is ended. The mental eyes are j 

shortened and yet Icngfoened in their view. On foe one hand, 
now is foe dme that matters, now when foe lightest act is building 
the days unborn, here where foe effocts of every act must be 
digestedn not in a heaven ch: hell to be known hereafter. On . 

foe other hand, death is not the end of foe adventure. Infinite 
time ii ours for the using, and the space available is commen¬ 
surate with foe Utiiverse. And the struggle is worth while. 

Yea ! whose* shaking oft the yoke of flesh : 

Lives Lordj not servant^ of bis lusts ; set Itk j 

From pridCi firnn passion* &om the sin of Self 
Toucheth tranquillity ! + - ^ '] 

Live where he willj. 

Die when he may, such passeth from all 'plahitig 
To bksc Nirvana, with the Gods, attaining. 

And Nirvana is but foe death of* self the self that in its piteous 
pride is unaware that it is of the Essence of Pure Mind. j 

Yet sooner or later each mcamation conies to an end. The ; 

mask begins to perish and foe actor, ladtm with new experience 'I 
received through bis senses and Lis periBhable brain, lon^ for j 
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a P^od of roit wherein to digCit the lessons of that life. And 
so the body dies, not of death but of too much life. The 
pressure of the electric current in dme wears out the lamp^ and 
die lamp mu5t be renewed. life never tires^ nor ages ^ only 
the form grows old. At the body*s death there is no occ^on 
for grief, and. if we moiftn we mournburfdr our f?k>IBh selves. 

VtTicn the cky*s work is ended, night brings the bemson oFilcepTTo" 
death is ths ending of a larger day, and in the night that followi every 
man finds rest, mitd of hk own volition he returns to ftesh endsivour 
and to labours new. So haa it been with this our brother, so vrill it 
be for all of usp until the illnsion of a separated self is finally transcended ^ 
and in the death of self wc reach Emightcnment.'^ 

When tli£ body has hcfin consumed with fire, and so ai swifdy 
3.1 possible reduced to its natural eleraentSp it is best forgotten. 
The fnend remaids, and by a law beyond all breaking will be 
met with in the lives to come, 

Aft&r De<uh 

The period between lives can never be the subject of rentable 
experience, and anything said of it rests on a different footmg 
firom the principles and doctrines above set out, for these are 
not only the accumulated experience of mankind, but are 
capable of verification by all who study them. But the same 
immemorial Wisdom is as precise about the period between 
lives as it is clear in its condemnatioii of ^ bKuta-worsliip > the 
intercourse with the astral remains of die dead which the West 
raTlg apiritualism. The purpose of this h ook being to make 
Karma and Rebirth a living reality in the mind of those who 
accept it* any discussion on post-mortem states of being is only 
of marginal interest, but for the sake of completeness reference 
may be made to Letter XXV of The Mahatma Leiiers to P. 
Sinnet:, whErc the subject, referred to casually in numerous works 
of Eastern wbdom, h usefully snmiiied up. 

^ From a BuJdhisE Pimeral ServieeH 
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ebbirth 

TW ire two fields of ciusal manifecirion. the objKti^ ml sulfl^ive. 

So the grosser energies, those whieh operate m the heavKi or denser 

conditio^ o£ matter, manifesc objeccivcly 

being the new pecsondicy of each birth iftduded wtfhm 

of the evolving individuality, The moral and ipimual a«"icics find 

their sphere tff effects in "devachm". . , < Bacon, 

whom a poet called “The greatest, wisest, weHNerf of ma^ , 

might teip^ir in his ncit inoafliation as a gr^dy 

Ja-ord^ intc)leetu,d capacities, ■ But 

Qualities of the previous Bacon would also have to fed a held in 
^Mcrtheir energies could earpand themselves. Devachan is such a 

field. 

Hence, die writer goes on, all his plai“ for moral r^orm,_of 
research into the al^tract pmciplcs of nature, 
aspirations would find thetr fruition m Devachan the abode 
of the Gods ”, a-nd the entity previously knovm as Bacon would, 
in a dreaiTi-like state of oonsciousne^. all prevaom 

erocrience " until Karma is satisfied m diat direcPon, npjple 

Sffce tca*= lie af i= ^ 

moves into the ncitt area of causes , i-C., the nrat rebir^- 
This altciiiarion of states of consciousness, objective m the 
body and subjective out of it, has been poetically desenbed ^ 
a strbff of black and wliite beads alternating, str^g on the 
thread of life. But while it is in the subjectrvic state the brooding 
soul, wrapp^ in tlie process of digesting pa^ expenence, can 
never desc^ to earthly consdousness, and those who wish to 
communicate with the " d^*’ can only do so 
in consciousness to the exalted rc^ of imnd m winch they 
dream. In time, after a period which may coyer hnndrei^ ot 
Years, the hand of Karma begins to draw the dieamer feck to 
iaking consdonsness. Desire for fr»h expenenre, choosing 
a body and other environment according to i13 Mcds, imp^ 
these lusher vehicles of the evolving man to a^ume firsh worldly 
garment, and so the pilgrim wakes on earth to new discovery 
and a neW'^ald treading of the ^^ay* 
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As wiicn one layctEi 
Hls woriMut robes away» 

Andp taking new onrSp saycth, 

” These will r w'MT to-day ! ” 

So putteth by tbe spirit 
Lightly its gwb od" flesh. 

And p 4 SS«h to inbedt 
A readeitces iL&estL^ 

No Rebirth in Animals 

The birdi may be in the lowest savage or in a prinjoe of virtuep 
but it wiM not be in anything less- The degraded belief in 
rebirth in animal form can be shown to be another example of 
a spiritual truth misunderstood. 

It is all a coarse symbol cadeaturing the inner vital truth of fclncamation 
[says Mr. "Walker, who studied the subject closely] ^ springing horn (he 
sinking resemblance between men and animals in feature Mid dis¬ 
position, in voice and. miem^ 

Once consciousneas attains to liuman level there is no return. 
If evil reaches a stage beyond redemption there may be an ucter 
dissolation of tliat entity ; otherwise, though man may become 
a super-man^ he will never be less than man. 

GhjecHom to Rehtrth 

There are various objections put forward to beUef in the 
doctrine of Rebirthp and they are always the same. The first 
is that we do not remember previous lives. Tlie answer i$ 
simpltp that the brain is new each life^ Memory is a faculty 
of the mind, not of the brain which is its temporary instrument, 
and memory is the power to re-rcad the indelible records 
made by every thought and deed in the atmosphere around us- 
In some way nature preserves in tlie the substance 

of manifestadon in its finest forni, a record whkh may be 
^ Tlie Song Bdwiu Arnold, 

* Rfin^FTi^^Ei?n. 
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WHO BELIEVES IbJ KARMA AND REBIRTH? 

ScHOEENHAtJEa Bald diat if an Asiatic asked him for a defmidon 
of Europe he would answer tliat it was that part of die world 
whicli was haunted by the iujcrcdible delusitm that man^s preseat 
birth was bis first entrance into life. Taking five world is a 
whole* thereforej it would almost be justifiarble to reverse the 
guesdon at the head of this chapter, and to ash* Who does not 
accept the Law of Kacma-Rehirth, and on what grounds do 
they r-gect it ? In any event, it is pertiiient to examtne the 
European atdtudc to the doctrine* and most boots on the 
subject give, with a wealth of detail and quotation:, die evidence 
which shows how widespread such belief has become. On the 
other hand, as Owen Rutter points out: 

No one is likely to accept it philosophy which docs not appeal to him, 
nor is he necessarily to be conviticed of its EtLEth because, throifghout 
the ageSp men of irytclHgciicc h^ve accepted ic. Nevertbdess, although 
few people arc iufluenjOT by argument, many arc gUd to listen to 
explanation,^ 

especially when that explanation of life's inequaJlties and suffer¬ 
ing is the only one which accords with reason and experience. 
In his intcresring introduction to E. D* Walker 

proves how 

once the whole civilized world emhraeeil reincanution* and found 
therein a complete answer co that riddle of mm s descent and destiny 
which the inexorable sphinx* Life* propounds to every ctiveller along 
her way. But the Western branch'of rhe race, in working out the 
material conquest of the world* has aeguired the compensating dk- 
contenr of a material philosophy. It has lost the old faith and drifted 
into a shadowy region* where the eagerness for * practical ^ things 
rgccts wharever cannot be physically proven. 


^ §f JCdrFHO. 
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Ytt ?corc? of cnjightciied thinticrs and niost poets Lave seen* 
wtL spincual ceruintys the truth of a Law which the State 
rcLgioft Las expelled in Eavotir of dogmas iinhiiowix to its 
Fouaidcr* and none Las ytt dispiovieti theh ever new ' discovery 
The East has known the Law from time immemori-al; the 
West accepted it until and for a long time after the birth of 
Chmtmuty. Greek and Roman, Egyptian and Jew, in one 
form or another knew the LaWt and chapters of boob and books 
thcnisel-pes Jiave been writtm to show its prevalence in the days 
of Jesus, and the Mastet's adopdosi ’without question of the Law 
in which he had been bred. On Katma^ the Master said : “ By 
their fruits ye shall know diem. Do men gather grapes of 
thorns^ or hgs of thistles ? Even so every good tree bcingeth 
forth good fruit; bur the corrupt tree briageth forth evil fruit. 
A good tree cannot bring forth evil fruii^ neither can a corrupt 
tree bring forth good fruit.'’ And he who rewards accordingly 
is jio Being> however uiighty, but the Fadier withiUp the 
Buddha within, the Selp witliin from which has evolved both 
man and the all-embracing Law. On Rebirth, the Master said, 
when asked about the man bom blind, that it was he who bad 
sinned, not his father. When, if not in a previous life ? And 
whence the widely enrrent rumours that Jesus was John the 
Baptist, Jeremiah or Elijah " ooinc again" ? 

iSut, i£ may be said, die ancients were ignorant of cte truth 
before the cx^ming of Christ, and a few Biblical passages may 
be incorrectly reported* It is stzangCs then, that so many 
writm. In prose and vers^ in the last three hundred years ]iave 
apparently seen the inevitability of the doctrine. From Words^ 
worth's ^moiTS Od? cn the InH»i^doni of Imtnurtality to Edwin 
Arnold's splendid Eighth Book of the Idgkt of Asia, Bngli^ 
poetiy' is filled with allusions to the Law, and the writeis in 
prose were never far behind. Some write as if homesick for 
a knd they feel as "home^ Li many cases this is the East* 
and they arc therefore ill at lease in whac to them is an alien 
Western body. Others are not so certain where they were 
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previoiidy bom. But “ memory' Appears, to be a palimpsest 
froiTL wMch nothing is ever obliterated declared Prof^or 
Dixon^ and many a poet has felt conyincingly that he or she 
has lived before. 

Perhaps 1 livicd before 

In some strsinge i^vorld where first my soul 
And all this passionate love was sKapedk and joy, and pain 
Thac comfl, I ktiow net whence, and sway my deeds 
Ate old imperioLi'i memories, blind yec sErong> 

That this world sdrs within^ 

Shakespeare made radonal entjLiiry in Sonnet LIX ; 

If thexe be nothitig new, but dut which is 
Hath been before, how are otit brains beginl^d 
Whach, kbotiting for iiii;'eiitionH bear amiss 
The second burthen of a former child I 

Tennyson^ more mystical, in a little-known sonnet begins : 

As when with downcast eyes we muse and brood 
And ebb into a former hfe, or seem 
To lapse far back in a confused dream 
To Stares of mysdcal similitude . . . 

Browning is more persoriah in a poem to Evelyn Hope, who 
died at the age of sixteen : 

Just because I was thrice as old 

And our paths in the world diverged so wide, 
f Bach was nau^e to each, most I be told ? 

We were fdiow mortals, naught beside ? 

And he answers his own enquiry: 

I claim you stilh fbr my own love'^s sake ! 

Delayed it may be for mote lives yet. 

Through worlds 1 shall traverse, not a few; 

Much 15 to leaitL and much to forget 
Ere the cime be come for taking you. 


1 George Eliot in The Spanish Gypsy, 
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And Tennyson, later in the sonnet above quoted t 

So &ijciid> when Erst I looked upon your fajocj 
Our thoughts gave answer c^ch co each* so true 
Opposed, mirrors each rejecting each. 

Although I knew not in what tinue or place 
Methoutht that I liad ofcai met wich yoGp 
And eai had lived in othees^ mind and speech. 

Rossetti rcnijeinfaered places : 

1 have been here befbrcp 
But whexe or how I cannot tell; 

I know the gtass beyond the door. 

The sweet* keen smell, 

The sighing sound ; the lights aromid the ^ore. 

You hive been mine be&t^ 

How long ago I may noc know; 

But just when at that swallow's soar 
Your neck turned so^ 

Some veil did fall—I laiew it aU of yore. 

Ill Lalla Rookh, Thomas Moore likened tke spirit passing from 
body to body to a lighted brand passing fio-cn hand to hand 
until it reached the goal, a remarkable echo csf the Eastern 
analogy of the candle-flame or the 'wave to describe the re¬ 
incarnating entity that moves from life tn life on the long road 
to perfecticKn. 

But it has been left to John Masefieli the present Poet 
Laureate, himself a student of Buddhism, to proclaim his personal 
creed for all to hear : 

I held that when a person dies 
His Soul returns again to eaith; 

Arrayed iu some new flesh-disguiscp 
Another mother gives him birtL 
"With sturdier limbs and brighter brain 
The old soul takes the toad again . + ^ 
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So shall I fights 50 shall I tread. 

In thh long war beneath the srars; 

So shall glory wreathe my hjtad> 

So shall 1 faint and show the icats^ 

Unnl this oase, this clonging mouldy 
Be smithied all to km^y gold- 

The list is endless. Pot those who like precedent for their own 
belief there da ample precedent^ and atiy man who for the 
moni-ent doubts the truth of a doctrine which seems to run 
counter to so nmcli of the popular belief around him may take 
heart of courage irom the face that so niany of those who have 
given the matter diouglit have been impressed with the reason¬ 
ableness, even the inevitability of die law* 


66 




CHAFTER Vm 


KA^MA and REBJFJfH APPLIED 

It tias been said that a man bclicvca a doctrine ’when he behaves 
as if Jt were true. Assumiugd thjenj that for a ’while one were 
to behave as if the Law of Karma u*er^ the aH-cmbmdng La’w, 
and that life, instead of a ipan of a few minutes to seventy odd 
years, ’were an endless series of days and nights, diws of labour 
and nights of rest, whereui each fragment-mind of the Essence 
of Mbd was slowly learning the ojily lesson, to become what 
is—assume this for a whilc^ and consider the result on 
chaxactdr. 

The Self is One ^ it IS ; and Karma is its Law : 

Never the spirit .was bom; the spirit shall cease to he. never; 

Never was time it was not; and Begiiming are dicams I 
Birthless and deithk&s and changeless remameth the spirit for evtt; 
Deadi hath not touched it at all, dead though the house of it seems 1 

Such is the answer of the Bhagavai Gifa to those who bJiovc 
that life can. die- There is no death. 

If this be true, the effect is immediate and treniaidous. Each 
man learns that ho is and always has been master of hk future 
the captain of his soul. Hie ktaows^ in the words of the Dhartima- 
pdddj " By oneself the evil is done, by oneself one stiSfers ■ by 
oneself the evil is left undone, by oneself one is purified. Puritjf 
and impurity belong to oneself ; no one can purify another.' 
But he knows, too, that'' Self k the lord of sdf ”, and that he 
must therefore curb liimself “ as the merchant curbs a good 
horse”. Henceforth he k master of himself as well as m Lk 
destiny. For him there k no more drifting, as a rudderless 
ship- He hno’ws that all that pertains to the separative self is 
evil, that all tliat pertains to the larger Self, his truer self, is 
proportionately good. He must choose, for “ the cycle of 
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necessity ** is not a orclc but a spiral, and die path goes up or 
down. Henceforth the pilgrim chooses Ills own journey, and 
though there will always be euides available, he must learn Co 
travel alone. “ Yon yoursdr must iinake che effort,” says the 
Dhatnfti^ad^, “ Buddhas do but point the Way.” And again, 
in The Yoke of the Siktti€f Prepare thyself for thou wilt have Co 
travel on alone. The Teacher can but point the Way, The 
Path is one for all; the meajis to reach the goal muse vary widi 
the Pilgrims/^ Yet now there is a joyous sense of the com¬ 
munity of souls, the Oneness of all forms of hfe, the pilgrimage 
of the homeless making thdr slow way home. 

Ckmeter-huiUif^ 

For the first time there is encouragement to deliberate charac- 
ter-building^ a thoughtful planning of tha future without 
regard to time. Sow a thought and you reap an actsow 
an act and you reap a habit; sow a habit and you reap a char¬ 
acter ; sow a character and you reap a destmy."' So runs the 
old rune, and it is new seen to te true. Are you tired of 
a peevish temper? Seek its cause and remove the cause. 
Would you have greater concentration of mind ? None can 
prevent it, if you have the will to prepare a plan forsclf-develop- 
menr and to carry it tlirough. 

When a man accepcs and partially undcrscands the worJdng of Karma, 
he can at once begin this bmldlng of character, seidng each stone with 
delihcEate care, mowing that he is boiltimg for Etemity. There is 
no longer hasty riinniiig up and pulling down, working on one plan 
tiwlay, on another tCKinorcow, on none at all the day afei ^ but there 
is the drafiing of a weU-thoughc-HDvt scheme of diajaeter, as it were, 
and then the budding according ro the scheme, for the Soul becomes 
an architect as well as a builder, and waistcs no more rime hi iboTtive 
hcghuiings.^ 

All this takes time, but there- is time for padciicc, both for 
die total of work to be done and for waiting for the right and 

Annie Besant. 

<58 





proper momenr for each act. On the one hand, “drop by 
iop is the water-pot filled**, whetliec with good or evil ^ on 
the other hand, there is a rhythm in events, a “ tide in the 
affairs of men which all should study and use. 

To acc and act wisely when the dine for action oomes, to wait and 
wait patiently when it is time for repose, pats man in accord with the 
tisEQg and failing ddes, so that, with nature md kw at his back, and 
tench and btneficence as his beacon light* he may accomplish wonders,^ 

Note that the beacon light is composed of truth and bene¬ 
ficence, imdexstanding and compassion. The Buddha 
known as the Alh-EnJightcncd One, but also as the All-Comr- 
passTonato One, There can be no true love widiout under¬ 
standings fot understanding of man^s iiubcgrity gives birth to 
that benevolence and hcncficcnoc which comes with a vision 
of That. On the other hajid, there can be no true understanding 
widiout love. Tl.i.e mind knows more and more about the 
ohjects of its survey. Love knows. Thereafter life is sacred 
and one^s brotho: is oneself. He who looks into the pupil of 
his brother's ^ye sees himself; he who sees the Self in all and 
all in the Self—he will not injure the Self by the Self” Or to 
return once more to T^l£ Voice of ths Silence : 

Thou fihaJt not separate thy being from Being and the rest, hot merge 
the Ocean in the dt<^, the diop within the Ocean. So shalt thou be 
in full aectird with alf that lives, bear love to men as though they were 
thy hrothcr-pupilsT disciples of one TneW, the sons of one sv^cct 
mother. 

In brief he who appKes the Law to daily life will find that &o 
fei from being cold, or kading to hearctessness, the Law of 
Harmony and Justice is equally the Law of Love. 

An understanding of the Law leads to a greater understanding 
of our own and odiers^ suffering. Great events are seen as of 
^ Practical Ocmitismf H. ?. Bl^vatsky. 
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sm^il importance^ and ttc littlcst act is seen as the possible parent 
of great consequences. With a growing sense of responsibility 
for every thought and act cbere comes a new valuation of all 
circu-m stance. Tliere is a greater wilBngness to &ce facts as 
they are and a reluctance to label them. Things and events are 
seen as neither good nor bad ^ they are. It is man who adds 
the changLng libels to the bare events. The value of intense 
sincerity is oDvions^ for if to lie to others is evih to he to oneself 
is an absolute barrier on the Way. Evei> sin is the less sinful 
when it stands alone, and is not aggravated by self-delusion as 
to wliat it is. In die delightful words of Gerald Gould : 

Bor God's sake, if ;yiOU siu^ take pleasure in it^ 

And do it for cbe pleasure. Do not say : 

** Behold the spidf s liberty a minute 

Will Sec the earthly vesture break away 

And God shine through." Say : " Here s a sul—HI sm it ; 
And tbere's the price of sinning—and f II pay ! 

In the same way, happiness is seen for what it is. Most men 
would say that it was the aim of life, yet, as I wrote elsewhere, 

when the conception is analysed, ic is found to contain at least four 
ingredients, of which the first is a sense of security. In the second place 
there must be an absence of worry* which to most men means an absence 
of that fruitful ciiise of worry, responsibility. Thirdly, there must be 
an absence of strife, or conflict; and fourthly,, there is a powerful sense 
of comfort, involving a ' comfoTtablc * income, good hedth, a happy 
home^ - - - Such a conception is a he, utterly selfish, and impossible 
of ichievemenL^ 

Even when such, an animal contentment is for a short while 
achieved it is only at the cetpense of utter forgetfulness of the 
intolerable misery of miUious of niankiEicL Not that pleaisiire 
b evil* nor happiness a sin, but co seek for it, to make it the 
motive of life and the goal of all endeavour is a low, luiworthy 
motive for treading the Way. 

^ From a speech repotted in in for July, 1^3 S. 
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It h morCp it is undignifiedp and one of tlie first effects of 
applying tte La.w to all onc^s stettons i? a uerw-fouird jiso of 
dignity, Man is no longer a pawn on a cliess-boardp moved by 
an inisccn Hand* nor a blown leaf in the winds of destiny. 
is the patient reaper of bis self-sown past* and. the deliberate 
creatot not only of such future ai may be built by the right 
uier of all opportonitia, but the creator of opportunity which 
may be righdy used. The wise man uses Karma as the scientist 
uses electricity* and the Law is just as impersonal. He who is 
ignorant of its powers or careless in its hajidJing will suffer 
aecordinglyp and only himself may bear the blamcr* tnougli others 
may suffer for liis folly. Again* if a man uses a natural law 
to a selfish end it will work as well as if the end were sheer 
benevolence. He who wants will get; it does not follow that 
having got it he will be satisfied witli what he has got. Tliere 
is such a tiling as dust and ashes, and he who sows for himself 
wUl reap unhAppincss. 

Few men are their own masters in business ; due vast majority 
have their outward lives planned for them. Yet in the inner 
life all arc equally free. There is dignity in the thought of 
a Long-term planning for the development of character. Li one 
life much may he done, hut in endless lives to come, as many 
as are needed, aU is possible, all will assuredly he done. 

Only in action wiU the wisdom come. Lead the hfCp and the 
Way will open and the truth be finally attained. Such is [be 
Wisdom in all Scriptures* but the Way* the Middle Way of 
harmony, must be trodden for the ^ke of the Self, and not for 
the self alone. Mistakes art inevitable* hut he who is willing 
to kam will pay the price demanded, retrace his steps to the 
point of divetgenDCj and march on. And he will leam from 
his own mistakes to be less critical of others. Where dvose he 
despises stand at the motnent, he once stood, even as he will 
stand where now, on the heights ahead of him* he sees the moro 
developed of his feUow men. The parable of the mote and the 
beam is always apt, and it is to he found in the of 
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Buidliisinj in Indian pMosophy, ^nd in most of the religions 
of the world. In the Dhatnmapnda it ipeads, The fault of others 
is easily perceived, but that of onesdf is difficult to perceive; 
the &Ats- of othcfts one lays open to all, hut one*? own one hides, 
as a cheat will hide the had die firom the gambler/^ 

Miscates will be made, and be paid for, in valuations as in 
all else. For values pertain to the mind, not to diingSj and as 
the mind evolves, so must its values and its power to value 
wtisely. Sin and happiness must be revalued, as already shown ; 
so must time, for it is only time whidi sep^trates those bdow 
us in the scale of evolution and those ahead. So must death 
and the fear of death. Wlieti the body is seen as a garment of 
the soul, and the soul or rietuniing Self is found to be ohc with 
the Seip, W'here is the sorrow at the need of sleep, of rest at the 
close of day ? Again, a lesson well learnt can never be bought 
too dearly:, snd many of those who in the stress of war have 
lost their aU—of visible belongings—have learnt, as only the 
violent teacher, war^ has been able to teach them^ tie unimport¬ 
ance of possessions, when all that a man possesses is what he is. 

The way is a Middle Way, a path of temperance,, of the 
due avoidance of extremes. " Ail opposites provoke their 
opposites,'* which is another way of saying that action and 
reaction arc cqml and opposite. AU extremes must ultimately 
cancel out, even as a pendulum, however fiercely swung, will 
findly fall to rest. The more a spring is compressed, the greater 
wdl be the recoil.. The Middle Way avoids extremes, and 
threads its way between the opposites so lightly and so reason-. 
ably that no act is foUowed by reaction^ and hence there is no 
need for a Self to sufTcx the consequences of the act. “ The 
perfect act has no result.” 

But the Middle Way has naught to do writh compromise, 
where compromise means looting the reioi of principle. That 
which is ri^t, for that individual ar fbar time in those dreum- 
s^tances, is right; all other act is wrong. The way between 
two extremes is not a little of each, but a third way, the genuine 

72 



CHANGING VALUES 


MidJlc Way wMch is not so much between the o|sposites as 
a strait and narrow way^ “ narrow as a razors edge * bEtwemn 
yet above them both. If an agt is right* it is neither too much 
this nor diat; if it is not right ic has s-lipped down die steeps of 
illusion on one side or the other. Ana all the while the winds 
of doubt arc blowings cxjld and keen, . * ^ 

The roitd is long^ and the pilgrim soon grows weary. The 
accumulated Karma of the past, -which, in its own memorable 
time will offer itself for cancelling, is appalling in the true sense 
of the -word- Habits of thought and act and motive must be 
halted and reversed; all values changed. We must cease to 
do evil ' ^ before we can learn to do good ”. Tlicn, when the 
trend of our acts is purified* we must deajise the heart till ihe 
* I ’ ’which is not I has leamt that it is of the E^ence of Pure Mind. 

According to Yoga, the Indian science of spiritual develop- 
mem, there ace many branches of the Way, of ’which three may 
be mentconed in particular. Gnana Yoga is the ’way of Know¬ 
ledge* an ever-increasing understanding as the awahening facnlry 
of ISuddhi* the intuition* filumines the mind. Bhatti Yoga is 
the way of devotion, of love* of utter selF-sax^cifice in the service 
of the Beloved IdeaJ. The third is Karma Yoga* and this* it 
would seem, is the Dharma* the present duty or right path for 
the West- This is the way of Action* of die right performance 
of all duty, however hi^* however small. Yet Gnana and 
Karma Yoga are complementary. On die Middle Way 

action >nd vision go hand in hand* and that is why the teachings of (he 
Gita fli^ediatc between knowledge and action in a way so bafflng to 
the purely intcUccOJd man. Purified and disciplined action opens the 
inner eye and grants the vision of the highest chat the disciple b yet 
capable of seeing. But that vision mtist not remain a mcic private 
ecstasy^ It must be translated into action* and so built into the person¬ 
ality cefoK another fmge of vision can present itself to the inner eye 
and the way be opened for yet another cyclic advance,^ 

The burden of Kanua is heivy. All alike h^ve heavy debts 
1 iJie Yoga sf the G(fB* Sci Kji$bni Brem. 
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to pay. Yet nonje^ so the Wisdom teiches^ is ever faced with 
mote than lie dan bear. Whether or not wc can grin, we must 
bear it, and it is foUy to attempt to rim away. Yet thousands 
believe that by moving their bodies across the world they will 
escape from Karma. OdicrSi equally foolishp believe that they 
can escape from " tlie whips and seoms of time ” by suicide. 
Only the body dies; the Karma remains^ with the added burden 
ofselt^murder and the weaHing will that feared to pay. Others^ 
as all psychologists know, ^ escape ^ into ncurosesj often attainiag 
the degree of madness, believing that in their own minds they 
will escape from the harshness of tlie world without; others 
again, lil^ the proverbial ostrich, seek to escape by pretending 
thatp as they cannot sec die doom approaching, it is not there* 
Their efforts are vain. As a gentleman pays his debts+ so a 
Karmically educated gendeman invites the bill and pays it 
willuigly 

Here, however, a curious minor law asserts itself. It seems to 
be that he who deliberately takes himself in Jiand, and sets about 
the task of his own self-devclopmenfp calls down on himself 
a largM share of' suspended ' Karma that o-therwise he would 
ha'^'c had to endure. The price of entry on the Path with open 
eyes, it seems Js an immediate testing, sdf-dcmandedjand many 
a student, finding the reward of incipient effort to be, not as he 
hoped a sense of spiritual well-being but a host of trials and 
obstacles, gives up the actempt, and joins once more the army 
of drifters who, with no hi^er goal than personal happiness, 
form the bulk of mankind. Those who survive these apparent 
testings find themselves at the entrance to a Path whose end is 
self-Silightcnmcnt, and on this Path, " the first step is to live 
to benefit mankindIn a message to the American Thco- 
sophists in iSSgi H. P. Blavatsky quoted a Master of the Wisdom 
as sayingt 

The Univexse groans under the weight of Kamia, and none other than 
sclffiacrificid Kanna relieves ic How many of you have helped 
heunanky to carry ks smaUesc burden, that yon should all regard youi- 
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selv-es as TKeoscphisis ? Oh^ men of the West^ who ’would pJay ac 
being cte Saviours of mankind before they even spare the life of a 
mosquito whose sting chreatens them,! Would you be pattakeis of 
Divine Wisdom or true Thcosophists ? Then do as the gods when 
iccanuwd do. Feel yontsd’i/es the ’vehicles of the whole humanity^ 
macHnd as part of youisclveSp and act accordingly. 


CHAPTER IX 

THE ENDING OF KARMA AND REBIRTH 

Even if modem adence and modern CbristiaiLity are gravely 
at variance^ the leading sdentists of the Jay are reJiscovering 
the truths of the Wisdom wliich is older than any rcJigioiL 
Sir James Jeans, in Th^ Mysterious Universe, has writtoi: The 
universe can best be pictured ... as consisting of pure 
thought'', and tiiaC its creation must have been an act of 
thought''. T]>is is pure Vcdaiita and pure Buddlikm, and it 
is the basis of Theosophy. The Essence of Mind, as the Patriarch 
Wei Lang described ic, the Universal Mind of modem philo¬ 
sophy* is “ intrinsically pure and each of our human minds 
is ai^ ouepost of tliat cosmic consciousness WJiat is the 
relation between the two ? '' Thou That ”, says the Wisdom 
of India. " Look within, thou art Buddha**^ says the numeri¬ 
cally largest religion m the world. Man is enlightened but 
knows it not ''T and my Father are one”, said Christy the 
Christos or "God within of every man. The difference 
between an enlightened and an unenlightened man is only this/ 
said Wei Lang, that one knows it and the other docs not But 
between the two states of consciousness there lies a Way, a long 
and weary way from the might-be iro the has-becomc, a way 
of becoming until the JittUst blade of grass has entered Buddha- 
hood, until each living thing has rc-become what it potentially 
is, the All. E r 

Potentially we are one with the Absolute, 

But hiving Mica into inasion we have the eKpetience of a sepamted 
lift; wbkh is not termiiutcd at dfiach. Wc remain in the illusion u^ 
we eKhausteJ it, until we have learned the fuh significance of out 
deeds, and remoulded them so that a return to the idcudiy-^onsrioiis- 
ncss is possible i for works are a means to knowledge, and knowledge 
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the means to iibcradoiL Thns larma-reiiicaniadoii is dike the 
ituehinccy of the illusion and the eseapement from 

But if tlie nature of nun is detemiinci by his user of the 
Law, so thit in a vtry real sense he is his Karmar i£ every 
act and thought is slicing to die total of cause-cfrccts, how will 
it end ? According to the Wisdom the answer to this queatioE4 
as to most others of its kind, is a paradox, that none may know^ 
the ending undl he has reached the end. Only he who has 
'"exhausted* liis Karma may utterly know the Law, How, 
then, is the tmenlightancl mortal to proceed ? The answer 
seems to be, in Chrisrian terininologyj with faith and works. 
There must be faith in the Law that the due performance of 
all duty will m some mysterious way re move one from the 
sway of Karma, and faidi is not, as a humorist put it, believing 
what you know to be untrue, but knowing with a partialiy 
awakened intuition the truth of a law which the intellect has 
not as yet been able to grasp. In this ^ense only is faith of 
value^ as an inner conviction diat where che finger of the gtiidc 
is pointing there is a way, the right Way to the goal desired. 
But ^idi is valueless unless it be expressed in worts. We in 
the West are an actiondoving people, and even in the more 
introverced Indian mind there is an equal necessity for the 
knowledge within to appear in acts without, even, as the Universe 
itself ' becomes itself* by manifesting outwardly- 

But action, right or wrong, alike produces fresh results. 
Where, then, is the end, if even the due performance of all duty 
brings ns back again to reap the harvest, .sdll the victim of oun 
own endeavour, stiE on the Wheel of Rebirth, bound on the 
cycle of Our own necessity ? The answer is twofold and yet 
one^ By remo ving the self which causes and is its Karma, and 
by actiug so dispassionately, so ^ resultlessly *, that every act is 
■without reaction, and therefore needs no actor to suffer die 
consequences, good or evil, of the act. 

^ Myaidsm of East md Loftus Hare. 
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Thfite are two ways to die Goal^ to ditniiiis}! tbe the 
power of die personalityundl it ii servant to tbe Self, and then 
to dimimsh t£c SeJf^ the ' soul * or charactetp iintil it ceases to 
have any will or purpose other than that of the Self, or, the 
Vedintin rather than the Euddhist way^ to increase the power 
of the- Self in the Self* and then in the self cQl the separative 
impulse has ceased to exist and tlie whole of the man is One, \ 
In this connection it has been said that all men serve a self, but I 
their enjightenment: depends 03i the size of die self they serven i 
Is it the purely selfish kist of the egotist, the more enJi^tened 
love of fimily and nrighhoiir and ihe immediate common-wealp 
or is it a love, an enlightened and illumined love for all man¬ 
kind? As is the ajiswer, so will be the attainment of that 
individual lu the process of becoming. 

The first answer^ thaiT to die problem of the ending of Karma 
is diat the self whidi causes ana must suffer Karma must be left 
to die. When the three fires of hatred, last and illusion die for 
want of fucUingp die personality, robbed of its iudependent 
willing, becomes the obedient servant of the soul, and as die 
soul gives up its life it leanis to live. For the only slavery k 
desire, and he who learns to let go, to cUmb the wind-swept 
hills of,self-becoming naltcd of all possessions and desire, will # 
drink the mountain air of freedom, and find die peace that lies 
not in the satisfaction but in the absence of desire. 

The second answer is twin to the first. “ Without atrach- 


ment, constantly perform actioii which is duty, for performing 
action without attacitnient man verily reaclicdi the Supreme, 
So runs the Bkngai^sd and ics theme is the ahsenoe of attach¬ 

ment to the act. There must be no more action in which * 1 ^ 
strive for a result. But if the act seem goodp that is, to Be duty, 
and no more, let there be the performing of that action, regard¬ 
less of the consequence. 

Whose acts ait free from the moulding of desire, whose aas arc humed 
up by the fire of wisdom, he is called Sage by the wke. Having 
abandoned all attachment to {he fruits of aedocp ever comenc, seeking 

7S 




THE ENPJNG OP KASMA AND REBIRTH 


icfiigc in nonc^ ’while doiog acts he ii not dtiing anydiiiig. Free £r<Kn 
desjiCj bis thoughts controlied by the Seu?, having abandoiijed all anach- 
mttiZy performing acdon by the body alone, h-e commies no sin, Ctm- 
tenc with what he rcccivcsp hec firom the pairs of opposifes, without 
cavy^ balanced in success and finlurc, though he has acted he is not 
bound. For with all attachment dead, harmonious, his thoughts 
caablished in wisdom, his woihs as saciificca, all his actions mclc away. 

Tlifi secret, thai, is modve. Acdon must go on, for only 
by right action enn the Low be used, to its own ending. But 
th* motive for each act must ho increasingly selfless until all 
daat we once thought I, and. such a splendid I, is seen to be dto^s- 
mid purged away. Thereafter there h a doing of the deed that 
must be done, and tlie doeris motive is merely that* being right, 
it should he donc^ It must be noted that Budi action has become 
' right * in die liigliest sense, by being that which should he done. 
So long as the thought of self remajus^ a good deed binds the 
doer as much as any sin.^ If I am gonctous, widi the tliought 
of how generous I the results will tc good, but I must 
return to receive ^them- Only when each act is a cheerful, 
unattarhed performance of ^ ri^t action * is the doer free. As 
is said iu Light on thA Pi\iky Desire to sow no seed for your 
own harvesting ■ desire only to sow that seed the .Gvih of which 
shall feed due world.'"' Otherwisct “ Verily, Brethren, there is 
no end to the suffering of beings buried in hhndness who, seised 
by craving, are brought again and again to birth unceasingly.” ^ 

The Buddhism of the Northern School, the Mahayana or 
Great Vehicle^ has developed a lovely doctrine of the Bodlu^ 
sattva, one who having attained Enlightenmen-t works on for 
humanity^ guarding him so far as the Law permits ftom folly, 
guiding him with a finger pointing the Way. These gdeat 
Ones of all rehgions, variously known as Arhats± Bodhisattavas, 
Rishis, Mahatmas^ Masters, Saints and Brothers, form coUoc- 
tively, the Wisdom tells, a giiardiaii wall about humanity, and 
watdi its progress with a troubled eye. For though each has 
^ Sutnyiiilit Nikola. 
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xcachcd the end of his own immediate joiimcy and <ittaincd hh 
oym Release, yet he imy not ^ interf^ * with inotter*s Karma, 
nor would it help him if he could.'' ¥(fe m the bcgirmhig to the 
end of the journey man mtisr travel hut he traveJa guardedH 

guided and in some way protected hh foUyj and it is rhe 
aim of the noblest of mankind Guardian Walir 

When the weary but triumphant ^grim noais the end of the 
jounieyd and the gates of Etuightenmesit swing wide to receive 
him with his due reward, Compassion speaks and says: Can 
there be bliss when all the world must snfiSer ? Shalt thou be 
saved and hear the whole world cry ? ” ^ And he who after 
a thousand Hves of fierce endeavour Jias achieved self-mastery 
abandons all that he had striven to obtain^ forgoes the guerdon 
of his cSbrts^ and returns and by Iiis Great Renuncktion hastens 
the liberation of all mankind. Yet this too is the law^ for the 
Law is Jusdoe, but the Law b also Love. 

There are those who seek the Sblp by learning - those who 
seek it by devotion to the Beloved Ideal ; thoae who seek by 
the way of action. There is the path of Occultism, of the 
■science of the spiritual forces which rule majikind ; there is the 
way of Mysticism, of a vision of the Goal whereby all else is 
seen as insignificant i there b the way of Zen^ that thrusts aside 
all obstacles and marches, nor up the gentler paths of slow 
endeavour, bur strai|lLtway up me hiU, All these arc ways 
within the Way* for ^ the ways to the One arc as many as the 
lives of men and each before he treads the Path must in truth 
become the Path^ for the Life and the Truth, and the Way arc 
One* erven aa Karrna uses and b used by all impartiaHy, Karma 
b truth and the way to truth ; Karma is justice and therefore 
uses the illusion of time, BurKag^is also love, for Love 
ii the fnlfilbng of the 
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